chapter nine

9:1 In the first year of Darius the son of Ahasuerus, of Median descent, who was made king over the kingdom of the Chaldeans—{In the year first for Darius the son of Ahasuerus—prep. !mi + m.s.n. [r;z—prop. name yd;m'--rel.part. rv,a]—Hophal pf. 3ms %l;m' to be or become king, causative passive, was made king—prep. l[; + f.s.n.const. tWkl.m;--of the Chaldeans}  
9:2 in the first year of his reign I, Daniel, observed in the books the number of the years which was revealed as the word of the LORD to Jeremiah the prophet for the completion of the desolations of Jerusalem, namely, seventy years.  {In the year first—pref. l + Qal inf.const. +3ms suff. %l;m'—pron. I—Daniel—Qal pf. 1s !yBi to distinguish, to discern—pref. B + m.p.n. rp,se writings, books—m.s.n.const. rP's.mi number—of the years--rel.part. rv,a]—Qal pf. 3ms hy"h' became—m.s.n.const. rb'D' word of—YHWH—prep. la, + Jeremiah—d.a. + m.s.n. aybin" prophet, authorized spokesman—pref. l + Piel inf.const. alem' to fill up, to fulfill—pref. l + f.p.n.const. hB'r>x' waste places, ruins, desolations—Jerusalem—70 years}
Exposition vs. 1-2

1. Chapter nine begins with a chronological note that places this event just following the events of chapter 5.

2. The only real chronological question to be answered is how this chapter relates to Daniel 6.

a.  The first year of Belshazzar.
553 BC

b.  Chapter 7.


553 BC

c.  Chapter 8.


551 BC

d.  Chapter 5.


539 BC

e.  Chapter 6 & 9


539-538 BC

3. The events of chapter six tend to suggest that Darius was still relatively new to the throne and that fact made him more easily manipulated by the unscrupulous commissioners and satraps.

4. Therefore, apart from further evidence, we will place this event during the same general time of chapter six, either just before or just following those events.

5. This chapter fits very well into the revealed practice of Daniel to pray three times each day.  Dan. 6:10

6. We know from Daniel 6 and secular history that Babylon was taken without a fight by the shrewd plan of diverting the Euphrates and entering the city via the riverbed.

7. Xenophon concurs with Herodotus and relates how Cyrus engineered the surprise attack through the skillful leadership of his generals Gadatas and Gobryas.  Cyropaedia 7.20
8. All the historians generally agree, despite minor variations in detail, that Babylon fell to the united forces of the Medes and Persians under the command of Cyrus.

9. This brings us to the problem of identifying Darius the Mede, who is unknown in history by that name.

10. Anyone that discusses this issue must necessarily base their arguments on a relative scarcity of factual material; therefore, the Word of God will be given more consideration than fragmentary records outside the Bible.

11. It must be emphasized that there is no established fact that contradicts a person by the name of Darius the Mede reigning over Babylon; those that suggest Daniel is in error must do so without proof.

12. Daniel states that Darius was definitely of Median descent, born to one Ahasuerus (Xerxes?), who is otherwise unknown, at least by this name.  Dan. 9:1

13. Ahasuerus is the Hebrew name for Xerxes, which was a common name among the royalty of the Medes and the Persians, who often took several names.

14. Both passages in Daniel 5:31 and 9:1 state that the kingdom was conferred on him from some outside agent and that he did not win the right to rule Babylon by some conquest of his own.  

a. Dan. 5:31 Darius the Mede received the kingdom...
b. Dan. 9:1 employs a Hophal perfect, the causative passive stem, and should be translated was caused to rule.
15. Some have suggested that the term Darius is not a name, but an honorific derived from the Old Persian dialect and meant The Royal One.
16. However, Daniel does not seem to use the term Darius as a title, but it may have been used so much that it basically became a nickname that indicated that he was descended from royalty.  Dan. 6:6,9

17. The ludicrous suggestion that some have advanced that Darius the Mede and Cyrus the Persian are the same person will not be held up to the ridicule that it deserves.

18. That a Mede was given the throne after the Medo-Persian conquest is consistent with the well-known practice of Cyrus of promoting goodwill and loyalty on the part of the Medes by choosing the ablest of them for high offices in the newly constituted Medo-Persian Empire.

19. Both Herodotus and Xenophon often referred to the officials and armies of Darius and Xerxes alternating the name Medes with the name Persians.

20. This brings us to two men that are often confused due to the similarity of their names, Ugbaru and Gubaru.

21. That they are distinctly separate persons is obvious since Ugbaru was known to have died during the year 539 BC.

22. He died less than a month after Babylon was captured on Oct. 12, 539 BC, losing his life to a fatal illness on Nov. 6, 539 BC.

23. The Nabonidus Chronicle and other texts of that era indicate that Gubaru (a.k.a. Darius) was appointed as ruler on Oct. 29, 539 BC and continued to reign for at least fourteen years.

24. This Gubaru appears as the governor of Babylon and Ebir-nari (the western domain of Chaldean sovereignty) in tablets dated from the fourth to the eighth year of Cyrus, and even as late as the fifth year of Cambyses.  c. 525 BC

25. If this man was the uncle of Cyrus, this makes it altogether probable that he was appointed as the viceroy over Babylon for the purpose of bringing it into full submission and cooperation with the Medo-Persian Empire.

26. Gubaru/Gobryas/Darius was about 62 years old when he received his confirmation as the new king of the Babylonian portion of the empire under Cyrus.

27. He continued as ruler for some time although Cyrus probably took over the royal title at a solemn public coronation when he arrived in Babylon two years later.

28. Although Cyrus would have eventually been formally installed as ruler of Babylon, The Nabonidus Chronicle and other, cuneiform texts of that era indicate that Gubaru continued as governor of Babylon for at least fourteen years.

29. During the first year of the reign of Darius, Daniel was studying the writings of Jeremiah the prophet and came upon some information that really intrigued him.

30. His study of the Word of God formed the basis for the prayer that is recorded in this chapter.

31. This indicates strongly that prayer is to be based on sound doctrine, not on one’s personal feelings, human viewpoint ideas, or the traditions of men.  Doc. of prayer
32. A consistent study of the Word of God indicates what one should pray about, the manner in which one should pray, and the absolute necessity of this very important spiritual discipline.

33. It is important to note here that Daniel classifies Jeremiah’s writings as part of the Word of God.

34. Jeremiah was called by the Lord as a prophet while still relatively young (probably about 20 years old) in the 13th year of King Josiah.  Jere. 1:2,6

35. He actively prophesied and fulfilled his niche for some 23 years between 627-605 BC under kings Josiah, Jehoahaz, Jehoiakim, Jehoiachin, and Zedekiah.  Jere. 25:3

36. Jeremiah the prophet, in addition to his oral prophetic announcements, had written his prophecies in the closing days of Jerusalem before its destruction at the hands of the Babylonians.

37. Although Jehoiakim king of Judah had destroyed the first record of his prophecies, Jeremiah rewrote his entire book in obedience to the command of the Lord.  Jere. 36:1-4,20-28,32

38. Comparing this to Daniel 1, it is obvious that Jeremiah had not even written his book when Nebuchadnezzar took Daniel into captivity.  Dan. 1:1; Jere. 36:1

39. Nevertheless, Daniel recognized Jeremiah’s writings were inspired, apart from any ecclesiastical council or any other “definitive proof”.

40. This is the nature of positive volition and the truth; the truth has a certain ring to it that cannot be counterfeited effectively, while positive volition desires to settle for nothing less than the truth.

41. Jeremiah had sent a personal message to Babylon following the second wave of captives in 597 BC.  Jere. 29:1-3

42. No doubt, this message, as well as the book of Jeremiah that contained the 70 year prediction, was in Daniel’s possession and that is what he alludes to here.

43. The subject is the number of years for the completion of the desolations of Jerusalem, seventy years.
44. Once again, it is simple to note that the prophetic word fixes the time frame for God’s plan and believers are expected to study it, understand it, and orient to it.  Amos 3:7

45. The term desolations is first used in Lev. 26:31,33 in connection with the 5 cycles of discipline.

46. In order to understand how the nation had gotten to this point, it is necessary to understand the judgments of God as related to the cycles of discipline.  Lev. 26:14-39

a. The first cycle of discipline includes such things as fear, disease, beginning of agricultural/economic reversals, beginning of military conquests, foreign domination, and paranoia.

b. The second cycle includes intensification of the first plus a breakdown in national pride/patriotism and respect for authority, beginning of drought.

c. Further intensification of above, breakdown of internal domestic order, withdrawal of protection for children, and crime intensifies.

d. The fourth cycle includes intensification of the above plus God’s active anger now being expressed, invasions, military defeats, various diseases, and constant hunger.

e. The fifth and final cycle includes intensification of the previous four plus cities coming under siege resulting in cannibalism, rejection of overt religious practices, and ending with dispersion and exile.

47. Daniel recognized that his nation had come under the maximum discipline but that discipline was now drawing to an end.

48. The two main reasons the Jews came under such intense discipline were their idolatry and their violation of the Sabbatical year.

Their idolatry is recorded in many places and was passed on from generation to generation.  Isa. 2:8; Jere. 8:19; Ezek. 20:16,24

Ezekiel, who prophesied during the time of the Babylonian captivity, consistently mentioned the fact that Israel had neglected the Sabbaths.  Ezek. 20:13,16,21,24, 22:8,26

49. Therefore, God determined to collect all the sabbatical years that had been violated at once and allowed the land to rest for 70 years.

50. Daniel’s breakthrough came as all breakthroughs do, from a consistent study of the text of Scripture, paying attention to the details.

51. Although Daniel did not have any way to know exactly what the terminus a quo of the 70 years began, he did know that the Medo-Persian Empire had eliminated the king of Babylon.  Jere. 25:12

52. Although Daniel was taken captive in 605 BC and had now spent some 66-67 years in Babylon, there had been a great deal of warfare in the land prior to Nebuchadnezzar’s complete defeat of the Egyptians at Carchemish in 606 BC.

53. Therefore, Daniel knows that the time for the Jews to begin moving back to Israel is at hand and begins to pray about that return in this chapter.

54. In fact, the Jews were allowed to return in the first official year of Cyrus, which was also the third year of Darius.  Ezra 1--537 BC

55. Interestingly enough, there was a seventy year span of time between the destruction of the Temple in 586 BC and its rededication on March 15, 515 BC.

56. Daniel recognized the principle of I Kings 8:33-34, knew that the predicted time was near, and so began a prayer of confession for his nation.

57. Several principles emerge from Daniel’s reference to Jeremiah’s prophecy including:

a. Daniel obviously took the 70 years as literal and believed that there would be a literal fulfillment.

b. This indicates that Daniel, who was fully acquainted with the symbolic form of revelation that God used to portray prophetic events, interpreted Jeremiah literally and expected God to fulfill His word.

Daniel clearly recognized that there was human element involved in the diveine purposes and sovereignty of God as expressed by his prayer.

Further, he recognized the need for confession of sin as a prelude to restoration, and begins with his great national confession.

IMPORTANT DATES IN ISRAEL’S HISTORY

1. 721 BC, the fall of the Northern kingdom (10 tribes, Israel).

2. 606 BC, the beginning of the seventy year service to Babylon.

3. 586 BC, the fall of the Southern kingdom (2 tribes, Judah).

4. 537 BC, the initial return under Cyrus.  Ezra 1

5. 515 BC, the dedication of the second Temple, known as Zerubbabel’s Temple.

Doctrine of the Importance of Doctrine

9:3 So I gave my attention to the Lord God to seek Him by prayer and supplications, with fasting, sackcloth, and ashes.  {wc + Qal impf. 1s !t;n"—s.d.o + m.p.n + 1s suff. hn<P' lit. faces—prep. la, + m.s.n. yn"doa] lord, master—d.a. + ~yhil{a/--pref. l + Piel inf.const. vq;B' to seek, purpose infin.—f.s.n. hL'piT. most general term for prayer—waw + m.p.n. !Wnx]T; 18X, a request from an inferior to a superior—pref. B + m.s.n. ~Ac a fast or fasting—waw + m.s.n. qf; a sack, burlap, sack used for grain—waw + m.s.n. rp,ae ash, ashes} 
Exposition vs. 3

1. Daniel is obviously excited about the prospects of God restoring the fortunes of Israel and now begins his prayer.

2. It is evident from Daniel 6:10 that Daniel was intensely interested in the welfare of Jerusalem and expressed his loyalty by praying toward that place.

3. Again, this is a fulfillment of a scriptural promise.  IKings 8:29-30,46-53

4. Daniel’s understanding of the Word of God encouraged him with respect  to God’s intention to restore Jerusalem, although the seventy years may not have fully elapsed.

5. Daniel did not know when the seventy years had begun, but knew that he had been captive outside the land since 605 BC, a period of 66-67 years.

6. He was aware of the fact that the prophecy in Jeremiah 25:11-12 predicted that the king of Babylon would be punished sometime following the seventy years.

7. Daniel was cognizant of the fact that the Medo-Persian Empire had defeated the Babylonians and knew that the seventy years either had been completed or would be completed shortly.

8. He understood the principle of the fifth cycle of discipline and applied the promise of Leviticus 26:40-42.

9. The content of Daniel's prayer is revealed in verses four through nineteen: confession, praise, prayer for the grace of God, intercession, petition.

10. The prayer is divided into several parts:

a. Verse 4 begins the prayer by acknowledging God and His greatness.

Verses 5-6 deal with general confession of sin and rejection of the Divine viewpoint.

Verses 7-10 acknowledge the righteous reasons that the nation is in the state of captivity.

Verses 11-14 refer to the punishment that God has exacted on the nation for their guilt

Verses15-19 contains the actual petition for God to restore the nation.

11. Verse three tells us what Daniel did to prepare himself for this great prayer he was about to offer to His God.

12. Daniel's prayer begins with the correct mental attitude as he gave his faces to the Lord God; he focuses full attention on the One to whom the prayer is addressed and did not permit any outside distractions.

13. No doubt, this prayer was offered in the privacy of his upper room and his posture was the same as described in Daniel 6.

14. It should also be clear that this was not a prayer that was only offered on one occasion; Daniel engaged in this type of prayer on a regular basis.

15. It is clear from verse three that Daniel’s purpose was to seek Him, the nuance being that he is praying to request something from His God and expecting an answer.

16. Faith is a necessary prerequisite for prayer; God is not glorified when we come to Him in unbelief.  James 1:5-8

17. Prayer is the general word for prayer and includes the elements listed in point nine: confession, praise, intercession, petition.

18. Supplication is actually plural; the word emphasizes Daniel's orientation to God’s grace, and emphasizes that his prayer contains multiple requests for God’s grace and mercy.

19. The verb form !n:x' (chanan), means to be gracious, merciful, or to have pity on someone.

20. It has been suggested that this family of words deals with a superior and an inferior, who has no right to expect gracious treatment but seeks it anyway.

21. Such would very well fit the case here for the nation.

22. Daniel expresses the overt methods he employed to seek God, including the use of fasting, sackcloth, and ashes.
23. Fasting, sackcloth, and ashes were overt manifestations of the proper mental attitude in the Age of Israel.

24. Fasting is the practice of denying oneself normal, physical nourishment in order to devote oneself to some spiritual discipline, especially prayer.

25. The practice is only mentioned some 26 times in the Old Testament and is mentioned 20 times in the New Testament, but not outside the gospels or Acts.

26. It is not commanded in either the Old Testament or New Testament; it is a voluntary action one performs, generally for the purpose of seeking divine favor.

27. Dieting has no spiritual merit in itself, it does not in itself commend you to God, we are neither the worse if we do not eat, nor the better if we do eat.  ICor 8:8
28. Neither does God hear you better if you have an empty stomach; the practice is merely designed to demonstrate that Daniel was not going to allow anything, including food, to distract him from his petitions to God.
29. While physical food is necessary for the body, the spiritual food that nourishes the soul is of far more importance.  Deut. 8:3; Matt. 4:4
30. Application: If you did not have a chance to eat before class, the proper application would be to skip dinner, come to Bible class, and eat later.

31. Sometimes there are more pressing applications that require our time and attention, and we must know how to prioritize effectively.  Jn. 4:32-34

32. If your priorities are not generally correct in the first place, you will probably not make the appropriate applications in this area.

33. Sackcloth was generally made out of coarse animal hair (particularly goat’s hair) and was used for making sacks for grain and the like.

34. It was exceedingly coarse and irritating and employed to demonstrate the abject need of all men and their need for grace.

35. It is an overt portrayal of the fact that the individual has no merit before God by treating the flesh as it truly is, the enemy of grace.

36. Sackcloth was generally viewed as being an overt manifestation of internal sorrows, mourning, etc.  Gen. 37:34; IISam. 3:31

37. While Daniel’s mourning for the nation was legitimate and appropriate, some have distorted these overt forms of self-abasement into a religion all its own.  Col. 2:23

38. Ashes, like sackcloth, was the traditional symbol of grief, and is another overt manifestation of the correct inward attitude when approaching God.

39. Both items are designed to express the reality that everything depends on God and that we recognize our need and dependence on Him.

9:4 And I prayed to the LORD my God and confessed and said, "Alas, O Lord, the great and awesome God, who keeps His covenant and lovingkindness for those who love Him and keep His commandments, {wc + Hithpael impf. 1s ll;P' to intercede for someone, or with someone—pref. l + YHWH—m.p.n.const. + 1s suff. ~yhil{a/--wc + Hithpael impf. 1s hd'y" to confess sin—wc + Qal impf. 1s rm;a'—part. of entreaty aN"a' oh, please, I beg you—m.s.n. yn"doa]—d.a. + m.s.n. lae—d.a. + m.s.adj. lAdG" great, in importance, magnitude—waw + d.a. + Niphal part.m.s. arey" the one being feared—Qal act.part.m.s rm;v' to keep or guard, to exercise care over—d.a. + f.s.n. tyrIB. covenant or treaty—waw + m.s.n. ds,x, lovingkindness, faithfulness, loyalty—pref. l + Qal act.part. + 3ms suff. bhea' loving him—waw + pref. l + Qal act.part. rm;v; to keep or guard, to exercise care over—f.p.n.const. + 3ms suff. hw"c.mi}
Exposition vs. 4

1. Having prepared himself properly, as evidenced by the overt things he did, Daniel now begins his formal prayer to God.

2. Since the desolation of the Holy Land and the exile of the people were well-deserved punishments for their transgressions, one would not expect removal of the punishment without the appropriate repentance.

3. Daniel begins with genuine humility, recognizing the righteous judgment of God on his people and land, with a confession of the great sins of his people.

4. Daniel recognizes that the God is the Lord, a term that was first used by God Himself when Moses asked Him His name.  Ex. 3:14

5. The Divine Name is actually comprised of two verbs coupled by the relative pronoun and should really be translated I am becoming (or will become) what I will become.
6. Since we recognize that God is immutable and cannot change, this name must not refer to that aspect of His essence.

7. The Divine name is designed to let man know that God has the resources to meet any need that may arise in the course of the angelic conflict.

8. Our lot in life may change from day to day, but we can be assured that there is no need we will encounter that is beyond the scope of God’s grace and power.

9. The attribute of love should assure us that God is for us in every way; the attribute of omnipotence should assure us that His power is available to us in every circumstance.

10. By revealing His name in this fashion, God is telling all believers that this is His character for all time; His name will not change.

11. Daniel recognizes that The Dependable One is his God, and begins his national prayer of rebound.

12. The verb hd'y"  (yadhah—confessed) is the Hebrew equivalent of the Greek o`mologe,w (homologeo) and stresses recognition and declaration of a fact.

13. The term means to agree with God and acknowledge or confess sin; it is the opposite of hiding it, failing to acknowledge it and thus, disagreeing with God.

14. Confession of sin is the only possible way to effectively deal with it; therefore, the believer must have a working knowledge of what sin is and agree with God’s definitions.   Lev. 5:5; Num. 5:7; Ps. 32:5; Prov. 28:3; IJn. 1:9

15. In verses four and five, Daniel sets up a comparison between the loyalty and faithfulness of God and the inexcusable disloyalty of the people of Israel.

16. His prayer begins with an acknowledgement that The Dependable One is the great and awesome God.

17. God’s greatness is seen not only in His essence, to which no one or nothing compares, but also in His actions.
18. The second term Daniel employs is a Niphal participle from the verb arey" (yare’) that means to fear, and focuses on the correct mental attitude that recognizes God’s overwhelming righteousness and justice.
19. The fear of the Lord is the beginning of wisdom, and is the proper mental attitude that will ultimately produce correct actions and righteous living.  Ex. 1:17; Prov. 9:10
20. If God was to keep a score book in His memory with respect to our sins, no one would be able to survive His righteous anger.
21. The tremendous aspects of God’s character, such as mercy, grace and forgiveness, are part of what makes Him so awe-inspiring.  Ps. 86:5, 130:3-4

22. While the great and awesome God transcendently rules the universe through His sovereign power, He is now addressed as the faithful God who never forsakes those that love and obey Him.

23. His essence is constantly directed toward the covenant He made with Israel, a reference to the Mosaic Covenant.

24. God Himself keeps/watches/guards the agreement into which He entered, always making certain that he fulfills every aspect of His word.  Isa. 55:11

25. The Mosaic Law was a conditional covenant under which God, the party of the first part, promised to provide specific blessings to the Jews, party of the second part, if the Jews kept His commandments.  Deut. 4:13-14, 29:1

26. The Jews willingly entered into the agreement with God and, since both sides agreed on the terms, had a legal obligation to fulfill their agreement.  Ex. 19:5-8

27. The covenant was very clear that God was to provide tremendous blessings to those that obeyed Him, but it was equally clear that the essence of God was to provide judgment and discipline to those that did not comply with the terms.  Deut. 28,29

28. Daniel recognizes that the Jews are in the predicament of captivity based on their failure to comply with the terms of the covenant.

29. However, he fully concedes that God is still faithful to the terms of the covenant and so he offers his prayer, knowing that God is obligated to respond.  Deut. 30:1-5

30. The second item God keeps is seen in the Hebrew term ds,x, (chesedh), generally translated by the English term lovingkindness.

31. The term is derived from the Hebrew term that means stork, due to the intense and total loyalty the stork demonstrates for its young.

32. While the term has been translated by such words as mercy, kindness, or love the real nuance of the term focuses on Divine loyalty directed toward positive volition.

33. Just as the essence of God guards His covenant, to fulfill every aspect of it, even so His essence guards His loyalty.

34. His loyalty is reserved for those who love Him and keep His commandments; positive volition demonstrates its love for God by keeping His commandments.  Jn. 14:21

35. God’s loyalty extends to every moment of every day, from eternity past to eternity future.  Ps. 52:1; Isa. 54:8

36. His loyalty fills the three heavens and the earth, (Ps. 33:5, 108:4) you cannot escape from God’s loyalty, even in reversionism.  Num. 14:18-19; Ps. 51

37. His loyalty is better than life itself.  Ps. 63:3

38. His loyalty is directed toward those that are loyal to Him, those that love Him and keep His commandments.  Ps. 33:18

39. God takes pleasure in those that are loyal to Him and injects Divine discipline where there is no loyalty.  Ps. 147:11; Hos. 6:4-6

40. The believer should be aware of these facts and know that your loyalty to God and His word will be tested in the angelic conflict.

Doctrine of the Mosaic Law

9:5 we have sinned, committed iniquity, acted wickedly, and rebelled, even revolting against Your commandments and ordinances.  {Qal pf. 1p aj'x' to sin, to miss the mark, to fall short—waw + Qal pf. 1p hw"[' to bend, twist, or distort, to commit iniquity —waw + Hiphil pf 1p [v;r' only occurs in Qal and Hiphil, in Qal the verb means to be wrong, unjust, or guilty; in Hiphil it means to act wickedly or condemn as guilty.  It is the antonym of going right, being righteous—waw + Qal pf 1p. dr;m' to be disloyal, to revolt or rebel—

waw + Qal inf.absol. rWs to turn aside, to depart spiritually, to apostasize, to revolt when followed by !mi—prep !mi + f.p.n.const. + 2ms suff. hw"c.mi—waw + pref. m + m.p.n.const. + 2ms suff. jP'v.mi  the verb means to exercise authority through the process of governing or ruling, a judgment, the ruling of one in authority}
9:6 "Moreover, we have not listened to Thy servants the prophets, who spoke in Thy name to our kings, our princes, our fathers, and all the people of the land.  {waw + neg. al{ + Qal pf. 1p [m;v' to hear, listen to, obey—prep. la, + m.p.n.const. + 2ms suff. db,[,--d.a. + m.p.n aybin"--rel.part. rv,a]—Piel pf. 3p rb;D' to speak, to declare, to communicate—pref. B + m.s.n.const. + 2ms suff. ~ve existence, character, reputation, authority, on your behalf—prep. la, + m.p.n.const. + 1p suff. %l,m,--m.p.n.const. + 1p rf; prince, leader, commander—waw + m.p.n.const. +1p suff. ba' fathers, ancestors—waw + prep. la, + m.s.n.const. lKo—m.s.n. ~[;--d.a. + f.s.n. #r,a,}
Exposition vs. 5-6

1. Having acknowledged that the covenant existed and that God guards (keeps) His side of the agreement and remains loyal to those who love Him and keep His commandments, Daniel begins the body of his confession.

2. Daniel is well aware of the fact that the problem does not lie with God; the problem lies with His people and their lack of orientation to God’s word.

3. In verses five and six, he states the different ways that the Jews have sinned and failed to live up to the covenant agreement.

4. In verses seven through fifteen, he will mention these various types of sin again and will expand the scope of his national rebound.

5. Daniel is one of the few major characters in the Old Testament to whom some sin is not ascribed, being legendary for his wisdom and righteousness.  Ezek. 14:14,20, 28:3

6. Therefore, Daniel is not dealing with his own personal sins but identifies himself with his nation and the collective responsibility in which he shares.

7. In this manner, Daniel is typical of Messiah, the innocent One that will ultimately identify Himself with the sins of His people and intercede for them.  Matt. 1:21

8. Daniel is making a full-blown confession; he does not want to leave out any type of sin that has been committed against God.

9. Neither does he attempt to make any excuse for, or rationalize the national sins of his people, the fault lies with Israel and not with God.

10. Again, in order to obtain forgiveness, one has to confess his sins only to God; however, if your sin has offended others or caused them to stumble, you own them an apology as well.  IJn. 1:9; Matt. 5:23

11. Confessions of sin or wrong that begin with any of the following are rationalizations of sin and not actual confessions that acknowledge and own the sin.

a. “I am sorry, but…”

b. “I was wrong, but you…”

c. “I probably shouldn’t have done that, but…”

d. “If I offended you...”

12. Part of mental, physical, emotional, and spiritual maturity is learning to take responsibility for your own actions and admitting when you are wrong.

13. Failure to do so is characteristic of the childish and immature person that likes to blame others and refuses to accept responsibility for his own actions.

14. At times you must be merciless with yourself and see yourself in the light of reality, not as you like to think you are, or as you would like to be, a legend in your own mind.

15. This is often painful but this critical self-examination, acknowledging and confessing your sins, is the only way to avoid living in a fantasy world of your own making, and to avoid the Divine discipline that comes on those who do not deal with their own failures and rebound.  Matt. 6:12; ICor. 11:28-32; IICor. 13:5; Gal. 6:4

16. Paul exemplifies this as he deals with the issue of his own sin nature in Romans 7 and comes to grip with the reality of his personal failures.  Rom. 7:15-25

17. Daniel expresses, by employing various possible nuances of sinning, the enormity of the guilt of his people.

18. Many people fall prey to the belief that their problems in life are the result of other people, political decisions, socio-economic conditions, etc.; however, Daniel makes it plain that the real problems in life are related to our own sins.

19. He lists four areas in which they have willfully refused to submit themselves to God’s authority:

a. We have sinned,  aj'x' (chata’): This word means to miss the mark.  They have failed to live up to God’s righteous standards as contained in the covenant, whether they were cognizant of the sin is not an issue.

b. We have committed iniquity,  hw"[' (‘awah): This word emphasizes that which is bent, twisted, or distorted.  Israel has deviated from that which is right or straight and chosen a perverted course of action, as opposed to the straight and narrow.

c. We have acted wickedly,  [v;r' (rasha’): Their behavior is wicked, wrong, or unjust..  The word is the most important antonym of righteousness, contrasting with righteousness, it denotes the negative behavior of evil thoughts, words, and actions.  It portrays wicked behavior that is not only contrary to God’s character but is also hostile toward other people.

d. We have rebelled,  dr;m' (maradh): This word means sin, which has the nuance of  insurrection against God’s authority, rebellion against God and against the established covenant.

20. The final phrase, we have turned aside is not a finite verb, but an infinitive and is literally rendered, even by revolting against...
21. The two specific things that Daniel says the nation revolted against were God’s commandments and His ordinances.
22. All sinning is rooted in some fundamental mental attitude revolt or rebellion against the revealed commands and ordinances of God the Father that ultimately expresses itself in overt sinning, iniquity, wickedness, etc.

23. Commandments refer to the terms of the contract; it reflects the things that God demanded of His chosen people under the covenant, including the ten commandments.

24. The verb from which this term is derived reflects a firmly structured system of authority in which the one in charge can make demands on others and expect their obedience.

25. Like any good authority, God does not command things that are beyond being fulfilled; God provides the means to accomplish anything He commands.

26. God has made it plain that there are but two options concerning His commands, rebellion or obedience.

27. Scripture is clear that God desires obedience and views insubordination and rebellion against His authority as a far more heinous sin than most people do.  ISam. 15:22-23; Hos. 6:6; Mk. 12:33

28. Ordinances, (jP'v.mi  mishpat) is derived from a verb that means to exercise the processes of government, and is used to designate almost any aspect of civil or religious government.

29. The judicial aspect of this word could be rendered as the sentence or decision of a judge; the legislative aspect of the word emphasizes a law or ordinance that promotes justice and individual rights.

30. The heinous nature of their corporate rebellion is underscored in verse six as the Jews are pictured as disregarding and rejecting the very corrective that God sent to them.

31. Several things are obvious from this verse:

a. The Jews failed to listen to the prophets, the nuance being that they did not heed or obey what they were told.

b. This is where all disobedience ultimately begins, the failure to listen to the communicator that God has appointed.

c. Second, the prophets were God’s servants; they did not assume their office or act with any authority they did not have, they were appointed.  Acts 20:28

d. Third, the prophets spoke in God’s name; they did not fabricate their own message or play fast and loose with the truth, they said what God would have said.  ITim. 4:15-16

e. Fourth, the prophets did not exempt anyone from their message; they communicated the truth from the highest levels of government to the common man on the street.

32. Yet, in spite of God’s patience and grace to the nation for hundreds of years, the Jews remained negative and rejected the truth at a national level.

33. During the years prior to the fall of the Northern Kingdom in 721 BC and the exile of the Southern Kingdom to Babylon, God sent prophets such as Amos, Hosea, Micah, Isaiah, and Jeremiah.

34. These men spoke directly for God, telling the Jews to repent of their idolatry and to begin to observe the commandments and ordinances of God.  Isa. 1:1-23; Jere. 1:14-19; Hos. 4:1-14; Amos 2:4-5, 5:10-13

35. However, the Jews stubbornly refused to listen and their history became one of rejecting, abusing, and even killing the prophets.  Matt. 5:11-12, 23:29-31; Acts 7:52

36. The sending of the Jews into captivity was not caused by one sin, or the failure of one generation, but by generation after generation of failure to obey the Law or to heed what the prophets of God told them.

37. No doubt, many overtly and flagrantly rejected them, while others merely ignored them, suggesting that their message was “their own opinion”.

38. God always provides grace before judgment, giving the individual and the nation ample time to change our thinking and orient to His directive will.

39. The Word of God places a great deal of emphasis on authority and responsibility, as seen in the fact that Daniel lists those to whom the prophets were sent according to the chain of command.

40. The highest authorities were the kings, who were responsible before the Lord to see that justice was maintained and that the Law of God was not disregarded in each domain..

41. Less in authority, but equally as culpable, were the princes or lower governmental officials that were responsible for justice and righteousness as well.

42. Next in line were the fathers, here used in the general sense of ancestors or household authorities, that were responsible for using their authority to advance God’s plan in the home.

43. Finally, each individual was responsible before the Lord to see that they, and anyone that might be under their authority, did not get involved in idolatry and criminal activity.

44. While there was a small amount of positive volition in Israel (like Daniel, Isaiah, and others) the bulk of the populace was negative and would not listen.

45. Negative volition rejects God’s grace and ultimately comes under His overruling will and receives judgment and Divine discipline.

46. The Jews failed to change in spite of everything God did; so, God removed them from the land just as He had promised.

9:7 "Righteousness belongs to Thee, O Lord, but to us open shame, as it is this day-- to the men of Judah, the inhabitants of Jerusalem, and all Israel, those who are nearby and those who are far away in all the countries to which Thou hast driven them, because of their unfaithful deeds which they have committed against Thee. {d.a. + f.s.n. hq'd'c. the verb denotes conformity to an ethical or moral standard, lacking partiality, completely just, in line with what is right or true—pref. l + 2ms suff—m.s.n. yn"doa]—waw + pref. l + 2mp suff.—f.s.n. tv,Bo shame, external, public disgrace—d.a. + m.p.n. hn<P' shame the faces—pref. K + m.s.n. ~Ay—d.a. + m.s.adj. hz—to the men of Judah—waw + pref. l + Qal act.part.const. bv;y" dwellers of—Jerusalem—and to all Israel—d.a. + m.p.adj. bArq' spatial proximity, nearby—waw + d.a. + m.p.adj. qAxr' far, remote, distant—pref. B + m.s.n. lKo—d.a. + f.p.n. #r,a, earth or land, lands, countries-- rel.part. rv,a]—Hiphil pf 2ms + 3mp suff. xd;n" forcibly driving or pushing something away—adv. ~v' there—pref. B + m.p.n.const. + 3mp suff. l[;m; the breaking or violation of a religious law as a conscious act of treachery, the victim being God, unfaithful or teacherous acts--rel.part. rv,a]—Qal pf 3p. l[;m' cognate verb, acting unfaithfully or treacherously—pref. B + 2ms suff. adversative sense}
9:8 "Open shame belongs to us, O Lord, to our kings, our princes, and our fathers, who have sinned against You.  {shame to the faces, O YHWH, for us—to our kings, to our princes, and to our fathers--rel.part. rv,a] who, which—Qal pf. 1p aj'x' to sin, to miss the mark—pref. l + 2ms suff.} 
Exposition vs. 7-8

1. Daniel now begins to contrast the absolute righteousness (+R) of God with the national disgrace of the Jews.
2. God has been absolutely faithful to the perfect standard of right and wrong; it is the Jews that have demonstrated themselves to be treacherous and unfaithful to the covenant.
3. In this case, God’s perfect righteousness has been demonstrated by His judgments on Israel, and in no way does their distress and humiliation reflect adversely on God’s attributes.
4. The overt shame they were enduring as a result of their treachery against the Covenant made them the objects of scorn to the surrounding nations.
5. This is simply their own fault; this was their just reward for rebelling against God and refusing His correctives.  Prov. 1:24-27; Isa. 65:12, 66:4; Jere. 7:13; Zech. 7:11
6. This state of affairs was truly odious in the eyes of an adjusted Jew; he knew that the nation was supposed to be uniquely chosen by God and was to be respected by the nations that surrounded them.  Deut. 28:1,10
7. As long as they were faithful to the agreement, God had promised them military success against their enemies.  Deut. 28:7
8. On the other hand, their failure to abide by the terms of the Covenant demanded that God give the military success to their enemies.  Deut. 28:25
9. They were warned in advance that God would disperse them into other lands and that they would become a joke to the Gentiles that surrounded them.  Deut. 28:36-37
10. This is precisely that state of affairs that Daniel now describes, recognizing that this situation was a result of God fulfilling His word.
11. Their land had been laid waste, the inhabitants had been killed or exiled as slaves under Egyptian and Babylonian domination.
12. Instead of respect from the pagan nations that surrounded them, the Jews had become objects of scorn, deprived of their property and nation, and derided for their claim to know the one true God.
13. Any positive Jew would have known that their public disgrace was made even worse by the fact that God was right and their suffering was deserved.
14. Two specific categories of Jews are mentioned, the first being the men of Judah, the inhabitants of Jerusalem that had been taken captive by the Babylonians, during one of the three raids into Judah.  605 BC, 597 BC, 586 BC
15. The second group was comprised of all Israel, those who are nearby and those who are far away.

16. This refers to the men of the Northern Kingdom that had been conquered by Assyria and taken captive in 721 BC.  

17. Daniel includes every category of  Jew in his confession:

a. The men of Judah: This refers to all the men of the Southern Kingdom who lived in the rural areas, villages and cities, other than Jerusalem.

b. The inhabitants of Jerusalem: Refers to all who live in the capital of the Southern Kingdom (Judah).

c. All Israel: Refers to the Northern Kingdom (Israel).

d. Those who are nearby, refers to the Jews of the Southern Kingdom who are out of the land under the Babylonian captivity, and who are about to return after seventy years.

e. Those who are far away, refers to the tribes of the Northern Kingdom, which were banished from their land in 721 B.C. 

18. The fact that the Jews (all twelve tribes) now resided in captivity in various nations is directly attributed to their unfaithful deeds which they committed against God.

19. While many people may offer purely secular, physical reasons for the plight of God’s people, the reality is that they brought it on themselves and they deserved everything that God did to them.

20. In spite of their treachery against Him, God responded with grace; the prophets were sent to warn the Jews repeatedly.  Jere. 25:4, 26:4,5, 29:18,19, 35:15, 44:4,5

21. God responded with grace: Divine discipline and more prophets with more warnings and exhortations.

22. They refused to listen and continued to rebel against the Divine viewpoint, acting treacherously.

23. God responded with the fourth and fifth cycles of discipline and the nation was brought to open disgrace.

24. God’s actions, which came from His love and grace, once again demonstrated His willingness to do whatever it takes to secure the highest and best for both nations and for individuals.

25. Just as God possessed absolute righteousness, the Jews now have open shame as their possession; it belonged to the entire nation.
26. In verse eight, those to who the shame belongs are itemized according to various classes that existed in Jewish society.

27. God’s judgment did not spare any category in the chain of command, extending to our kings, our princes, and our fathers.
28. The sins of the kings of Israel are thoroughly documented in the Old Testament, often summarized in the phrase …did evil in the sight of the Lord.  I Kings 11:1-13, 12:26-33, 14:7-9, 15:25, 16:7,25 et. al.

29. Israel was largely comprised of people that were also negative and evil from the day they were brought out of Egypt. IIKings 21:10-15; Neh. 9:16-17,26-27a

30. Daniel is not exaggerating here in the prolific accumulation of expressions he uses, he was seeking to express with every possible word the enormity of the guilt arising from the willful and persistant disobedience of his people.

31. Their cup of sins and iniquities was full, their guilt accentuated by the fact that God had sent His prophets to them and they refused to listen.

9:9 "To the Lord our God belong compassion and forgiveness, for we have rebelled against Him;  {pref. l + m.p.n. yn"doa] lord, master—m.p.n.const. + 1p suff. ~yhil{a/--d.a. + m.p.n. ~ymix]r; the root means the womb, the strong internal feelings of compassion, mercy, based on the natural love of a mother for her nursing baby—waw + f.p.n. hx'ylis. 3X. Neh. 9:17; Ps. 130:4, forgivenesses—conj. yKi that, when or because—Qal pf. 1p dr;m' to be rebellious, revolt or rebel—pref. B + 3ms suff.} 
9:10 and we have not obeyed the voice of the LORD our God, to walk in His teachings which He set before us through His servants the prophets.  {waw + neg. al{ + Qal pf. 1p [m;v' to hear, to listen to, to obey—pref. B (s.d.o) + m.s.n. lAq voice or sound this construction means to obey someone—YHWH, our Elohiym—pref. l + Qal inf.const. indir. disc. %l;h' to walk, to live our lives—pref. B + f.p.n. + 3ms suff. hr'AT his laws, teachings, instructions--rel.part. rv,a]—Qal pf. 3ms !t;n" gave, set—to our faces, before us—pref. B + f.s.n.const. dy" hand, power, authority—m.p.n.const. + 3ms suff. db,[,--d.a. + m.p.n. aybin"}
Exposition vs. 9-10

1. After acknowledging the faithfulness and loyalty of God in verse 4 and the righteousness of God in verse seven, Daniel now turns to the reality of God’s compassion and forgiveness.

2. Daniel refers to God as the Lord our God, a very common designation that is found some 91 times in the Old Testament.
3. The term !wOda' (‘adhon) means lord, boss, or master, and became a very common name for God among the more superstitious of the Jews.
4. To avoid the risk of taking the Divine name YHWH in vain, devout Jews began to substitute this word for the proper name.
5. Although the Masoretes left the four original consonants in the text, they added the vowels to make it effectively unpronounceable and to remind the reader to pronounce ‘adonay instead of YHWH.
6. The term is also used with the nuance of husband, which is a fitting term for the relationship that Israel enjoyed with the Lord.  Isa. 54:5, 62:4; Hos. 2:19
7. The first quality Daniel ascribes to the Lord their God is that of compassion.

8. The Hebrew term mymix]r; (rachamiym) is used with the definite article, and is derived from a verb that means to love deeply.
9. The term womb is also derived from the same verb and denotes the tender compassion that a mother naturally has for her child.
10. This demonstrates the link between the verb to have compassion and the term womb, which deals with the seat of one’s deepest emotions.
11. God does not truly possess emotion as part of His essence, this term is used anthropopathically to denote the concept of grace in action.
12. Therefore, compassion, which denotes grace in action, is actually a function of the love of God.
13. From God’s compassion comes the very necessary concept of pardon or forgiveness.
14. This term, along with a few others, is used in the Word of God only of God and never of people forgiving each other.
15. While dispensations may change, the basis for such concepts as salvation and forgiveness of sins do not change but are the same in every dispensation.
16. All believers, from Adam to Abraham, to Church Age believers and those that will live in the Millennium are saved in the same fashion: faith in Messiah.
17. There is only one method for salvation and it does not have anything to do with human works, it is based solely on faith in the person and work of Messiah.  Gen. 3:15,20, 15:6; Jn. 3:16; Acts 16:30-31; Rom. 24,28
18. Luke makes it quite clear in Hebrews that the Old Testament sacrifices were not capable of providing forgiveness for those that offered them.  Heb. 10:1-2,4,11
19. The sole human requirement is the non-meritorious action of faith; all merit lies in the object of faith and none comes from the one that offers faith.
20. Once the believer is saved, which is a miraculous process in which the sovereign God imputes the righteousness of His own Son to the sinner, he resides in a permanent state of salvation, via adoption, that cannot be altered or eliminated.  Jn. 10:28-30; Eph. 2:8; Gal. 4:5-7
21. However, this merely deals with sins positionally; the believer continues to possess an active sin nature that continues to commit personal sins against the righteousness of God.  IJn. 1:8,10, 2:1; Prov. 20:9; James 3:2
22. However, once again we are offered a grace provision for the love, mercy, and compassion of God to deal with the Ph2 problem of personal sinning.  IJn. 1:9
23. Daniel is completely aware of the willingness that God has to forgive sins; God takes no pleasure in the judgment of the wicked.  Num. 14:18; Neh. 9:17; Ps. 86:5, 130:4; Jonah 4:2; Ezek. 18:23, 33:11
24. In spite of these great attributes and God’s obvious willingness to help and deliver His people, Daniel acknowledges the fact that God’s people have chosen their own ways and rebelled against Him.  Ps. 106:43
25. Again, God takes rebellion as something far more serious than most people consider it to be. Deut. 13:5, 31:27; ISam. 15:23; Job 34:37; Isa. 57:4; Jere. 28:16, 29:32
26. Rebellion is very simply the arrogant refusal to submit yourself to some duly established authority, which may or may not manifest itself in some overt action that demonstrates your rebellion.
27. Nevertheless, God has always made it abundantly clear that He was always ready to show compassion and forgiveness when His people turned to Him.  Ex. 34:6; Deut. 4:31; IIChron. 30:9; Neh. 9:17,31; Joel 2:13; Jonah 4:2
28. Daniel once again cites the open rebellion of the nation, equating the refusal to listen to the communicators God sent to them with refusal to listen to God Himself.
29. Their refusal to listen to, and obey, the voice of the Lord their God was manifested overtly by their refusal to walk in His teachings.
30. The concept of the Christian walk, refers to the modus operandi and modus vivendi of the adjusting believer.
31. Your method of operation and your manner of life, how you deal with things on a day to day basis reflects your orientation to the laws/teachings/instructions that come from God via His communicators.
32. The fact that God is faithful to provide all the necessary education so you can walk in a manner worthy of the Lord.  ICor. 7:17; Eph. 4:1; Col. 1:10; IThess. 2:12
33. To claim that you are a positive, adjusting believer makes it incumbent on you to live your lifestyle in the same manner in which Christ lived His.  IJn. 2:6
34. This may sound like an impossible task, but God does not ask or command us to do things that are beyond our ability.
35. While it is impossible for a man to live like Christ by virtue of his own human abilities, the GAP system fully makes this possible.
a. Although Christ had no sin nature, he still had to resist the external temptation to sin.

b. This He accomplished via occupation with the Father.  Jn. 8:29

c. Although we have an active sin nature, the rapid recovery system of rebound makes it possible for us to break the tyranny of the STA.  IJn. 1:9; Rom. 6:11-14

d. We get all the necessary instruction for living the Christian way of life through the pastor-teacher in Bible class, just as Israel received all the instruction they needed through the prophets.  Dan. 9:10; Heb. 12:1

e. The indwelling of the Holy Spirit, converted to the filling of the Holy Spirit enables us to live in a manner compatible with God’s plan.  Rom. 8:3-4; Gal. 5:16

f. We have the same access to the Father via prayer that the Son of God enjoyed.  Lk. 3:21; Col. 4:12

g. We actually have more earthly encouragement than Jesus Christ had since we are not truly alone in the angelic conflict.  Rom. 15:5; Heb. 6:18

h. We are the recipients of the completed canon of Scripture.  Rom. 15:4

i. We have the same hope of SG3 to motivate us, just as it motivated Christ.  Heb. 12:2; IPet. 1:13

j. We can be assured of living grace.  Matt. 6:31-33

k. We are part of a body, being equipped with a spiritual gift to perform our part for the good of the whole.  Eph. 4:12; IPet. 4:10

36. Therefore, the only possible reason we can fail lies with our own volitional responses and choices, not because we lack something in our operating assets.

37. Daniel was well aware that Israel was in the position it was in due to their rebellion and failure to listen to their instructors, who spoke in the name of (for) the Lord.

9:11 "Indeed all Israel has transgressed Your law even turning aside so as not to obey Your voice; so the curse has been poured out on us, along with the oath which is written in the law of Moses the servant of God, for we have sinned against Him.  {waw + m.s.n. lKo—Israel—Qal pf. 3p. rb;[] to go beyond or farther, to transgress the boundaries of the law or covenant—s.d.o. +  f.s.n. + 2ms suff. hr'AT law or teaching, the purpose of the law being to instruct the people of God on how to deal with God and their fellow man—waw + Qal inf.abs. rWs to turn aside—pref. l + prep. yTil.Bi so as not, in order not—Qal inf.const. [m;v'--pref. B (s.d.o) + m.s.n. lAq voice or sound this construction means to obey someone—d.a. + f.s.n. hl'a'  an oath, a solemn testimony, a curse—wc + Qal impf. 3fs %t;n" to pour forth, to be poured out—prep. l[; + 1p suff.—waw + d.a. + f.s.n. h['Wbv. an oath, a solemn, verbal pledge--rel.part. rv,a]—Qal pass. part. bt;K' being written—in the Torah of Moses—servant of the Elohiym--rel.part. yKi causal—Qal pf. 1p aj'x'—pref. l + 3ms suff.}  

Exposition vs. 11

1. Daniel continues with the indictment of his nation, confessing the national sins that have brought Israel to this point.

2. Part of his reasoning is the knowledge that God had promised that he would hear His people when they cried to Him in their captivity.  Lev. 26:40-42

3. While God’s faithfulness and loyalty to His people is clearly contingent on His own essence, He clearly expects His people to acknowledge their wrongs.  Jere. 3:12-13, 14:20; Hosea 5:15

4. Daniel is not confessing for himself of just a few of the Jews, he makes it quite plain that all Israel has transgressed.
5. This is not a matter of a few disobedient souls, it is a matter of generation after generation seeking and pursuing their self-chosen ways.

6. The term transgress is the translation of a verb that means to move outside or beyond the requirements of the law.

7. Specifically, the command not to transgress, found in Deut. 17:2ff deals with the real problem that existed in Israel, the worship of other gods that began as early as the Jews entered the land.  Jud. 2:12,17; ISam. 7:3, 8:8; IKings 11:2, 14:9; IIKings 17:7

8. Daniel now reiterates that Israel is completely guilty of turning aside and not listening to Your voice.
9. As a result of their rejection of the will of God, the curse had been poured out on us.
10. When God entered into the Mosaic Covenant with the Jews He set two distinct paths before them; blessing or cursing, life and prosperity or death and adversity.  Lev. 26; Deut. 28-30

11. The Jews knew from the time of Moses that there would be discipline and cursing if they chose the wrong path, the gory road.

12. God maintained His integrity and confirmed the veracity of His words by bringing all the curses on the nation, up to and including captivity.

13. God made it plain that He was quite serious about the Mosaic Law, ratifying it with an oath.

14. An oath is a solemn declaration that what one is speaking is the truth, invoking a curse upon one’s self if it is not so, or if one fails to keep a promise.

15. God swore to the nation that the paths of blessing and cursing (the glory road and the gory road) were real and that He would enforce the standards of His agreement with Israel.  Deut. 28:9

16. God does not take an oath because He has to; He takes an oath to emphasize the solemn and binding nature of what is being done.

17. God has taken several oaths during history.  

a. The oath to Abraham.  Ex. 13:5, 32:13

b. The oath of no more flood.  Isa. 54:9

c. The oath against the Exodus Generation.  Deut. 1:34-35

d. The oath against Moses.  Deut. 4:21

e. The oath relating to the Mosaic Law.  Deut. 28:9; Jere. 22:5-9

f. The oath against Assyria.  Isa. 14:24ff

g. The oath that every knee will bow.  Isa. 45:23

h. The oath regarding the restoration of Israel.  Isa. 62:8

i. The vow to destroy those in captivity in Egypt.  Jere. 44:26-27

j. The oath to curse Edom.  Jere. 49:13

k. The oath to destroy America.  Jere. 51:14

18. Generally speaking, the Mosaic Laws concerning oaths were not meant to limit the making of oaths, they were to impress on the people the sacred nature of an oath.

19. God does not take oaths lightly, laying down definite punishments for those that would swear falsely.  Lev. 6:1-5

20. For Church Age believers, Christ taught that oaths are not necessary since we are not to have two standards of truth, but that our ordinary speech must be as true as any oath we could swear.

21. Daniel concludes verse 11 by reiterating the historical reality of the sins of the nation.

9:12 "Thus He has confirmed His words which He had spoken against us and against our rulers who ruled us, to bring against us great calamity; for under the whole heaven there has not been done anything like what was done against Jerusalem.  {wc + Hiphil impf. 3ms mWq he has caused to stand—s.d.o. + m.p.n. + 3ms suff. rb'D'--rel.part. rv,a]—Piel pf. 3ms rb;D' –prep. l[; + 1p suff.—waw + prep. l[;--Qal act.part.m.p. + 1p suff. jp;v' to judge, rule over, or govern, here for one that rules--rel.part. rv,a]—Qal pf. 3mp + 1p suff. jp;v'—pref. l + Hiphil inf.const. awB to cause to come, indir. disc. He has confirmed His words...to bring—prep. l[; + 1p suff. adversative—f.s.adj. h['r' evil, bad, misfortune, distress, calamity—f.s.adj. lAdG"--rel.part. rv,a]  “for”—prep. tx;T;--all the heavens—neg. al{ + Niphal pf. 3fs hf'['—pref. K + rel.part. rv,a] just as, even as—Niphal pf. 3fs hf'['—pref. B + Jerusalem}    

 9:13 "As it is written in the law of Moses, all this calamity has come against us; yet we have not sought the favor of the LORD our God by turning from our iniquities and giving attention to Your truth.  { pref. K + rel.part. rv,a] just as, even as—Qal pass.part. bt;K'—in the Torah of Moses—s.d.o. + m.s.n. lKo—the calamity, the this--Qal pf. 3fs awB—prep. l[; + 1p suff.—waw + neg. al{ + Piel pf. 1p hl'x' to appease, to conciliate, to soothe placate—s.d.o. + m.p.n.const. hn<P'—YHWH—our Elohiym—pref. l + Qal inf.const. bWv for the purpose of—prep. !mi + m.p.n.const. + 1p suff. !wO['—waw + pref. l + Hiphil inf.const. lk;f' in Hiphil to ponder, to give attention to—pref. B + f.s.n.const. + 2ms suff. tm,a/ from verb for that which is firm or certain, certainty, dependability}
9:14 "Therefore, the LORD has kept the calamity in store and brought it on us; for the LORD our God is righteous with respect to all His deeds which He has done, but we have not obeyed His voice.  {YHWH—wc + Qal impf. 3ms dq;v' lit. to watch over, attend, observe, or guard—prep. l[; + d.a. + f.s.adj. h['r'—wc + Hiphil impf. 3ms + 3fs suff. awB caused to come, brought—on us--rel.part. yKi causal—YHWH our Elohiym—m.s.adj. qyDIc; just, right, innocent—prep. l[; + m.s.n. lKo—m.s.n.c. + 3ms suff. hf,[]m; deeds, works, what one does--rel.part. rv,a]—Qal pf. 3ms hf'['—waw + neg. al{--Qal pf 1p [m;v'—pref. B + m.s.n. + 3ms suff. lAq obeyed Him} 
Exposition vs. 12-14

1. Although God had made it plain under the terms of the Mosaic Covenant that judgment and discipline was in store if the Jews rejected the terms of the Covenant, they obviously did not take Him seriously.

2. However, God takes His word seriously, and He has demonstrated historically that no one will effectively mock Him.  IIChron. 36:16; Isa. 37:22; Gal. 6:7

3. Although God’s people may not stand by their word, demonstrating that they totally lack integrity, God’s justice and veracity maintains His integrity at all times.

4. God confirmed the veracity of His words when He fulfilled everything that He warned the Jews would happen to them.

5. The very discipline and punishments the Jews had endured before their captivity, as well as the misery they endured in captivity, demonstrated that the words of God were no idle threat.

6. In one sense this is a great comfort to the adjusted believer, recognizing that if God is diligent to perform His word in terms of cursing, He is equally anxious to confirm the blessing aspects of His word.  Gen. 12:2, 26:24; Deut. 15:10,18, 16:15, 28:8

7. The amazing thing about most believers is that they have no problem believing that God will discipline and judge them; their problem is believing that God will bless them.

8. Many of us have come from families that like to poormouth everything; we do not like anyone being aware of the fact that God has blessed us.

9. Perhaps it comes from some sort of false/phony humility, more likely however, it comes for an overblown sense of privacy in which we do not want anyone to “know our business”.

10. This is not to say that the believer must make every blessing obvious to everyone around him; it is to say that people often attempt to downplay their blessings so others won’t expect too much from them.

11. The mentality that I will act like am poverty stricken often comes from a lack of desire to uses God’s blessings in the proper way.

12. The danger every believer that experiences any sort of physical blessing must be on guard for is that enemy of grace—selfishness.

13. The real blessing in life comes from really knowing God (Jere. 9:24), being content in your niche (as opposed to constantly pursuing new details), comfortable with yourself, your applications of Bible doctrine, and your level of Divine good production.

14. However, my job as the pastor-teacher is to do everything in my power to reveal areas of weakness, motivate you to greater applications, and ultimately make you rich with SG3.  ITim. 4:10-11,16, 6:17-19

15. The dire warnings that God provided in the Mosaic Law have all come upon the nation in general, but especially upon its leadership.

16. This is the principle of authority and responsibility; with every increment of authority you are delegated comes an increment of responsibility to see that you exercise your authority properly.

17. The term Daniel uses for rulers is a comprehensive one to denote their kings, princes, judges, etc. that were responsible for enforcing justice.  Isa. 1:10-17,21-23, 5:7

18. The rulership of Israel (as well as the general populace) did not understand that God did not desire multiplied sacrifices, he wanted human sacrifices.  Rom. 12:1

19. They, like many believers today, were willing to throw money at the issue, but did not want to get involved personally and make the real sacrifices that were necessary.

20. While one could purchase many sacrifices and offer them repeatedly, that was not what God was seeking.  ISam. 15:22

21. God was, and is currently, seeking believers that will roll up their sleeves, sacrifice themselves, and do what it takes to serve others, with no thought of personal reward or gain.

22. In order to do that effectively one must have a real knowledge of Bible doctrine, consistently walk in fellowship, be willing to make whatever sacrifice is necessary for the good of others, and be focused strictly on God’s glory and SG3.                                                                                                                                                 

23. The failures of the nation and the leadership of the nation to understand these things and apply them brought against them great calamity.
24. In Daniel’s day, no people, city, or nation had suffered the way the Jews had suffered, experiencing tremendous calamity, misery, privation, and death that came from the righteous Divine discipline of the Lord.

25. What they experienced demonstrated that God’s warnings were not idle threats, and that the nation and its capital were not exempt from Divine discipline.

26. This terrible judgment that destroyed Jerusalem itself was the final blow to Israel’s pride and security, fulfilling the principle of Luke 12:48

27. The term calamity has the nuance of distress, misery, or injury, and is used to denote the extreme sufferings the Jews endured during the siege of Jerusalem and the Babylonian captivity.

28. During this time, 588-586 BC, the Jews suffered enormously under the hand of various nations, enduring war, famine, and disease.  Jere. 21:1-10; IIKings 25:1ff

29. Verse 13 reiterates that this should not have been unexpected, it was recorded over 1000 years earlier in the law of Moses.  Deut. 28:49-63

30. The nation had plenty of warning discipline with the two previous raids into Jerusalem in 605 and 597 BC.

31. Nevertheless, in spite of the obvious setbacks physically, militarily, and economically, the Jews did not change their minds or ways, they continued to ignore God and pursue their idols.  IIKings. 17:5-23; Jere. 7:1-11; Ezek. 5:5-17

32. Instead of turning away from their iniquities and listening to the prophets, who brought them the truth of doctrine, they continued on their self-chosen path.  Prov. 12:15, 14:12

33. The truth is not what people think it is, the truth is an objective reality that exists whether people acknowledge it or not.  Matt. 6:23

34. Truth is the basis for our salvation, both Ph1 and Ph2.  Jn. 15:3, 17:17

35. God responded by bringing on them all the judgments He had promised in the Mosaic Covenant.

36. While some may attempt to soften the judgment of God when it falls by suggesting that it is just an act of nature or some chance occurrence, Daniel makes it explicit that God was completely cognizant of what He was doing.

37. God was very alert to what was happening to His people since He was the actual source of the distress, causing it to come on them.  (Hiphil awOB)  

38. Nevertheless, Daniel recognizes and ascribes the quality of righteousness/rightness to the Lord their God.

39. This demonstrates Daniel’s refusal to rationalize away the disobedience of the nation and its leadership; God has done the right thing by judging His people; they deserved it.

40. Everything He had done in terms of judgment and discipline was totally justified since they have not obeyed His voice.
41. Again, this is referring to their rejection of the Divine viewpoint when they heard it from those that were sent to teach them the Word of God.

42. Spiritual leaders, like the prophets, are not self-appointed tyrants that desire to enforce their will on a mindless population; they are humble men, sent by God with a mandate to oversee the spiritual good of His people. Acts 20:28; ITim. 4:16; IPet. 5:1ff

43. However, the greatest communicator cannot overcome negative volition; if people are inclined to destruction, God will see that they get their way.  Noah, Moses, the prophets, Jesus, Paul, etc.

Doctrine of the Exodus

9:15 "And now, O Lord our God, who have brought Your people out of the land of Egypt with a mighty hand and have made a name for Yourself, as it is this day--we have sinned, we have been wicked.  {waw + adv. hT'[; now, at the present—m.s.n. yn"doa]—our Elohiym--rel.part. rv,a]—Hiphil pf. 2ms ac'y" caused to come or go out— s.d.o. + m.s.n.const. + 2ms suff. ~[;--pref. m + f.s.n. #r,a,--~yIr;c.mi –pref. B + f.s.n. dy"—f.s.adj. qz"x' strong, powerful—wc + Qal impf. 2ms hf'['—pref. l + 2ms suff.—m.s.n. ~ve name, reputation—pref. K + m.s.n. ~Ay—d.a. + m.s.adj. hz<--Qal pf. 1p aj'x' to miss the mark—Qal pf. 1p [v;r' wicked, not righteous}
9:16 "O Lord, in accordance with all Your righteous acts, let now Your anger and Your wrath turn away from Your city Jerusalem, Your holy mountain; for because of our sins and the iniquities of our fathers, Jerusalem and Your people have become/are a reproach to all those around us.  {yn"doa]—pref. K + m.s.n.const. lKo—f.p.n.c. + 2ms suff. hq'd'c.—interj. an" please—Qal impf. 3ms jussive bWv to turn or return—m.s.n.c. + 2ms suff. @a;--waw + f.s.n.c. + 2ms suff hm'xe intense heat, rage, fury—pref. m + f.s.n.c. + 2ms suff. ry[I—Jerusalem—m.s.n. rh;--m.s.n.c. + 2ms suff. vd,qo separate, sacred, opposed to common or profane--rel.part. yKi causal—pref. B + m.p.n.c. + 1p suff. aj.xe—waw + pref. B + m.p.n. !wO['—of our fathers—Jerusalem and your people—pref. l + f.s.n. hP'r>x,  reproach, shame, disgrace—pref. l + lKo—adv. + 1p suff. bybis' to be around, to surround}
Exposition vs. 15-16

1. Verse 15 marks a turning point in the prayer and, after dealing with the confession of the national sins, Daniel now turns to the petition proper.

2. Having laid a groundwork of confession, fully in accord with the Word of God, Daniel now turns to the real burden of his prayer.

3. He first cites the historical precedent of the Jews, who had been captive in Egypt and had been freed by God’s power and established in Canaan.

4. The book of Exodus makes it plain that the Jews had been praying for deliverance from their situation for some time.  Ex. 2:23-25

5. This is precisely what Daniel has in mind, knowing that God’s people are in a similar state of captivity and were also seeking to be delivered.

6. While this prayer is offered by Daniel and recorded in the book that bears his name, it is logical to conclude that other Jews were, or were becoming, equally oriented to the impending return at this time.

7. Therefore, we would suggest that many prayers, such as the one Daniel offered here, were ascending to the Throne of Grace.

8. God made it plain to the Jews that He would bring them out of Egypt and that it had nothing to do with what they offered.  Deut. 7:6-8

9. In fact, the Jews of the Exodus generation were generally negative, expressing their rebellion through idol worship.  Ezek. 20:14-17

10. Although they only went overt with their idol worship on the occasion of the golden calf, they were consistently worshipping idols in their hearts.  Ezek. 20:5-8

11. This is one of the real problems with religious people that are negative to Bible doctrine; they may appear overtly righteous while harboring very severe mental attitude sins.

12. Daniel recognizes that God graced His people out and delivered them from Egypt via a mighty hand, a synonym for His omnipotence.

13. God delivered the Jews by executing a series of ten judgments on Egypt that devastated the Egyptian way of life.  Ex. 7-12

14. The effect in the ancient world was impossible to calculate; the nations that heard of the complete destruction of the Egyptians by God were overwhelmed with tremendous fear.  Josh. 2:9-11

15. That is the force of the phrase have made a name for Yourself.

16. God established His renown, His great reputation among the world by virtue of the signs and wonders He performed in the land of Egypt.  Ps. 78:43ff; Isa. 63:12; Jere. 32:20

17. This is a great example of the fact that negative volition may attempt to withstand the plan of God, but they merely end up furthering it.  Ex. 9:16; Rom. 9:22

18. God’s great reputation continued to exist in human history, existing in the time Daniel wrote some 900 years after the fact.

19. God upheld His covenant with Abraham, delivering the Jews through His own character, grace, and power.

20. Daniel sees the parallel that the Jews, the seed of Abraham, are in a very similar situation with the Babylonian captivity.

21. Daniel knew by his study of scripture that the promise had been given to Jeremiah that the period of captivity would be precisely seventy years.  Jere. 25:8-11, 29:10-11

22. The Jews of the Exodus generation were the subjects of a similar prophecy, which God had given to Abraham in Genesis 15:13-16.

23. As a mature student of the Bible, Daniel understood the parallels and believed the promise that had been given through Jeremiah, explaining why he cites the Exodus generation at this point.

24. Although Daniel knew that deliverance was imminent, he continues to confess the national sins, recognizing that the generation would be delivered by God’s righteousness and not because of its merit.

25. He cites the righteous acts of God as being the necessary standard by which he now asks God to act.

26. Just as God demonstrates His righteousness by His rejection and hatred of sin even so, He demonstrates His righteousness by His mercy and forgiveness.

27. Daniel recognizes that there is no contradiction between the +R of God and His grace, mercy, and forgiveness.

28. Just as God did the right thing in punishing the Jews for their disobedience, Daniel now asks that He continue to do the right thing with respect to their restoration.

29. God has His veracity on the line in the Mosaic Law, promising to discipline and judge the nation for its rejection of His principles; He is equally bound by the promise to restore the nation under certain conditions.  Lev. 26:14-39, 26:40ff; Deut. 30:1-5

30. Since Daniel, and likely others as well, are fulfilling the requirements of the passages in the Mosaic Law necessary for national restoration, he implores God to turn away His anger and His wrath.
31. God’s anger and wrath have come on the nation because it has violated its marriage covenant with the Lord, provoking Him to jealousy by their failure to separate from negative volition and false gods. 

32. Historically, this extended as far back as the time of the Judges and continued on a regular basis until the fall of Jerusalem in 586 BC.  Jud. 2:11-19; IKings 11:1-7; IIKings 21:4-7

33. God declared that He was jealous and would not tolerate any rivals for the affection of His people, finally culminating in the destruction of the city and Temple.  Ex. 20:5; Deut 4:34; IIKings 23:27. 24:3

34. Daniel recognized and acknowledged that the anger and wrath of God directed toward Your city Jerusalem, Your holy mountain were direct results of the sins and iniquities of our fathers.
35. He recognizes that Jerusalem/Mount Zion was God’s; He had chosen this place to manifest His name.  IKings 11:36; Isa. 18:7

36. Since God was righteously judging the sins and iniquities of Daniel’s ancestors, the city of Jerusalem and God’s own people have become a reproach.

37. The term hP'r>x, (cherpah) first meant the taunt of an enemy, reproach that was cast on another, scorn, or slander, and came to mean the condition of shame or disgrace that rests on someone.
38. The city of Jerusalem and the Jews themselves had become a total disgrace to all those around them.
39. This is designed to emphasize that God’s city and people are scorned by all the Gentile nations that observe the things that have befallen them.
40. Daniel in no way impugns God for this state of affairs; he is merely establishing the historical facts and will make his requests based on these things.
41. Daniel knew that when the unbelieving nations around the Jews saw the disaster and catastrophes that came on them that they would malign the Jews and their God.  Num. 14:15-16; Ps. 44:14, 79:8-10, 115:1-2
42. While the nations may have their time to deride God and His plan, He will ultimately be vindicated and they will suffer for their own negative volition.  Ps. 2:1ff, 9:19-20, 46:10, 79:6; Rev. 19:15
43. While Daniel has not made his formal request yet, his prayer has already made the following points:
a. God has brought the Jews out of captivity from Egypt, so there is historical precedent for Him to do it again.
b. Their deliverance was an act of His grace and mercy, not their merit.
c. By so doing, God has established a reputation among the nations.
d. The reason the Jews are in the state they are in is due to their own sins and iniquities, not some failure on God’s part.
e. When God’s city and people are publicly humiliated, God’s greater glory is not served.
f. However, His glory is manifested in His loyalty to the covenant, His righteousness, and His justice.
g. Therefore, it would be to God’s greater glory to act on behalf of His people and city and restore them according to His promise.
9:17 "So now, our God, listen to the prayer of Your servant and to his supplications, and for Your sake, O Lord, let Your face shine on Your desolate sanctuary.  {waw + adv. hT'[;--our Elohiym—Qal imperv. [m;v'—prep. la, + f.s.n.c. hL'piT.—m.s.n.c. + 2ms suff. db,[,--waw + prep. la, + m.p.n.c. + 3ms suff. !Wnx]T; supplications, requests for grace—waw + prep. ![;m;l. in order that, for the sake of—Adonay—Hiphil imperv. rwoa to be light, to cause light, shine—your faces—prep. l[; + m.s.n.c. + 2ms suff. vD'q.mi holy place, sanctuary—d.a. + m.s.adj. ~mev' first the disaster caused by Divine judgment, then the result of that judgment, then the way one feels when observing the devastation}
9:18 "O my God, incline Your ear and hear! Open Your eyes and see our desolations and the city which is called by Your name; for we are not presenting our supplications before You on account of any merits of our own, but on account of Your great compassion.  {my Elohiym—Hiphil imperv. hj'n" to extend, stretch out, incline—Your ear—waw + Qal imperv. [m;v' hear or listen—Qal imperv. xq;P' to open—Your eyes—waw + Qal imperv. ha'r'—Qal act.part.f.p.c. + 1p suff. mmev' judgments, devastations, miseries—waw + d.a. + f.s.n. ry[I--rel.part. rv,a]—Niphal pf. 3ms ar'q' being called—Your name—prep. l[; + 3fs suff.--conj. yKi—neg. al{--prep. l[; on, on account of + f.p.n.c. + 1p suff. hq'd'c.—pron. 1p Wnx.n:a]—Hiphil part.m.p. lp;n" causing to fall, “presenting”—m.p.n.c. + 1p suff. !Wnx]T; requests for grace—to your faces--conj. yKi because of—m.p.n.c. + 2ms suff. ~ymix]r; compassions, tender care—d.a. + m.p.adj. br;}
9:19 "O Lord, hear! O Lord, forgive! O Lord, listen and take action! For Your own sake, stop delaying for Your sake, my God, because Your city and Your people are called by Your name."  {O Lord—Qal imperv. [m;v'  + h-- O Lord—Qal imperv. xl;s' + h—O Lord—Hiphil imperv.m.s. bv;q' + h to hear, with the nuance of pay close attention, obey—

waw + Qal imperv. hf'[' to do, to act—neg. la; + Piel impf. rx;a' to delay, stop delaying!—prep. + 2ms suff. ![;m;l. for Your sake–my Elohiym--conj. yKi—Your city and your people are being called by your name}
Exposition vs. 17-19

1. Daniel begins verse 17 with the same adverb he has used in verse 15, designed to draw attention to the current state of affairs.

2. In verse 15 he appeals to the mighty reputation, which God had established by virtue of delivering His people from Egypt.

3. Having established that fact and seeing the parallels, Daniel now makes his formal requests of God to intervene in the current situation.

4. The use of the term our God is designed to draw attention to the solidarity that continued to exist between God and His people, their sins notwithstanding.

5. If God deserted His people based on their sins, no one could hope to have an ongoing relationship with Him.  Ps. 130:3-4

6. While God has made it clear in the Mosaic Covenant that He would discipline His people, He has made it equally clear that He stands ready to forgive and restore them as well.

7. This same attitude is observed in the New Testament, where God makes it very plain that He will discipline His people when necessary, yet stands ready to forgive them also.  Heb. 12:7; Rev. 3:19; IJn. 1:9

8. Daniel now employs a series of six imperatives as he intercedes for God’s people, His City, and His Temple.

9. While it is evident that these are Daniel’s requests, it is important to note that they are expressed in the strongest manner possible to place emphasis on what he asks.

10. His confidence is based on the understanding that for God to act is in the best interest of His plan and glory.

11. Further, he clearly understands from his study of scripture that now is the time for God to begin restoring His people.

12. Daniel refers to himself as God’s servant, the proper manner to refer to one that is engaged in the service of the Almighty.

13. In fact, this is precisely how any believer ought to understand his place in God’s plan; he is merely a servant, implying a degree of inferiority and lack of certain freedoms.

14. The most frequent synonym for servant is the term slave, emphasizing the relationship between a servant and Lord/Master.

15. This term denotes Daniel’s humility and orientation to his place in God’s plan; remember that he recognizes that he has no merit as seen in the overt clothing of sackcloth and ashes  Dan. 9:3

16. Daniel’s orientation to God (category 1 love) and the understanding His word gave him great confidence that allowed him to approach God with His “demands”.

17. He identifies the content of his prayer as being filled with supplications (requests for mercy/grace) that are offered for Your sake.
18. Daniel recognized that the things he was requesting were not for his own benefit, they were prayers for grace and God’s intervention that would result in His greater glory.

19. The force of the first imperative hear, has the same idea as our insistence that someone “listen to me!”
20. The reasoning behind such an imperative is the recognition that you are attempting to get someone to do what is in their own best interest, you are not seeking to manipulate them for your own ends.

21. The force of the second imperative cause your face to shine, employs a metaphor from the sun and the way one feels when the sun beams down on your face on a glorious and happy day.

22. It is designed to be an emphatic way of requesting that God show His divine favor by restoring or delivering the object in question.  Num. 6:25; Ps. 80:3

23. The specific object of this prayer for grace is Your desolate sanctuary, referring to the Temple at Jerusalem, which is currently in a state of ruin.

24. The Temple was that place where God had chosen to establish His name and reveal Himself to the Jews; it was the primary place for teaching and learning doctrine in the Age of Israel.

25. He asks the Lord to intervene in this matter for His own sake since there was no chance that His people could effectively pursue the details of God’s plan apart from the teaching aids of the Temple system.

26. That is not to say that a person could not get in fellowship, pray, learn truths from the Word of God in Babylon, and make certain applications; it is to say that this was not the ideal situation from God’s viewpoint.

27. The Temple was designed to teach the truths of God’s plan through the ritual worship of God via sacrifices, offerings, and the activity of the priests; thus, God taught the such doctrines as His essence, redemption, propitiation, sanctification, rebound, etc.

28. If Daniel could see that it was in God’s greater interest and to His greater glory to restore the Temple, how can people fail to understand that the local church is to the Church Age believer what the Temple was to those that lived in the Age of Israel?

29. The authors of the New Testament were clear on the fact that face-to-face teaching is the superior form of communication.  IThess. 2:17-18, 3:2,11; ITim. 3:14; IIJn. 12

30. Just as the Temple was the place the Jews assembled to learn the details of doctrine, the local church is the place believers in this dispensation are to assemble to be pastored and taught.  Heb. 10:25

31. In verse 18 Daniel implores God to incline Your ear and hear, indicating that he understood that God had ceased to listen to the Jews at a certain point because of their sins against Him.  Ps. 18:41; Prov. 1:28; Isa. 1:15

32. It was well understood, even in the time of Christ, that God does not regard the prayers of unbelievers.  Jn. 9:31

33. Daniel understood that there are a number of reasons why God chooses to ignore certain prayers, including:

a. Failure to rebound.  Ps. 66:18

b. Failure to pursue the truth.  Prov. 28:9

c. Wrong motivations.  James 4:3

d. Failure to forgive others.  Matt. 5:23, 6:14-15

e. Lack of domestic harmony, an abuse of authority.  IPet. 3:7

f. Unbelief.  Mk. 1:23-24; James 1:5-8

34. His prayer recognizes the sovereignty of God and acknowledges that God chooses the things to which He listens.

35. The next appeal is for God to open Your eyes and see, which is a recognition of the fact that omniscience has intentionally chosen not to pay attention to the Jews’ plight.

36. It is a request for God to bring the reality of the current situation into His conscious thinking and thus, to do something about it.

37. Daniel’s thought is that God could not listen to the entreaties of His servants and see the state that Jerusalem and the Temple were in and fail to act.

38. Daniel was clearly aware of the principle of God’s grace and mercy toward His wayward people.

39. He makes this quite clear as he prays, once again acknowledging that his requests for grace are not based on any intrinsic righteousness or merits of our own, but on account of Your great compassion.
40. He urges God to consider the pathetic state that the Jews are currently in, as well as the state of Jerusalem, the city, which is called by Your name.
41. Three times in verses 18-19 Daniel will allude to the fact that the Jews and Jerusalem are called by Your name, stressing the fact that God’s name/reputation is forever bound up with the His people and His city.

42. God was the one that chose the Jews as a people for His own possession, and He is the one that chose Jerusalem and the Temple as the place to put His name.  IKings 11:36, 5:5

43. Therefore, God’s reputation is one the line since His city, His people, and His Temple are currently in a state that does not glorify Him.

44. The crescendo of Daniel’s prayer comes in verse 19 as he fervently urges God with five imperatives to make this situation what it ought to be.

a. Hear.

b. Forgive.

c. Listen.

d. Take action.

e. Stop delaying.

45. The first three verbs have an h (h) appended to them, which is likely employed as an emphatic form, expressing the most earnest desire of the petitioner that his request is granted.

46. The term xl;s' (salach—forgive), means to pardon, and is always used of God and the forgiveness offered to those that sin; it is never used of people forgiving one another.

47. Daniel recognized that God’s forgiveness was something that one did not gain by sacrificial offerings; it is something that He, and only He, could provide.

48. God’s forgiveness becomes necessary when His righteousness is violated; making the one that violates that righteousness guilty before God.

49. Daniel has made no secret of the fact that the Jews have become extraordinarily guilty before God and are in desperate need of His forgiveness.  Dan. 9:5-11,13-15

50. The third verb bv;q' (qashabh) means to incline toward something, to become attentive to a matter, expressing perfectly Daniel’s desire that God give this matter His immediate attention.

51. Daniel closes his prayer by imploring God to stop delaying since His reputation is currently at stake.

52. This implies that during the preceding 70 years that God had been delaying His deliverance.

53. If God continued to allow His city and His sanctuary to lie in ruins and His people to remain in exile, then who of the surrounding nations would believe that the God of the Bible was the true and holy Sovereign of the universe?

54. If God was no match for the gods of the Babylonians and could not preserve His city, Temple, and people, then of what value is He?

55. The fact that God was suffering reproach among the nations and His glory was tarnished before those that worshipped worthless idols caused Daniel great distress.

56. Daniel urges God to act; that is, to manufacture from His essence a grace deliverance that would change the current situation.

57. Since he recognizes that God’s people have no merit of their own and that God must act for His own sake, he knows that the glory for these actions will be God’s alone.

58. If any prayer can be called persuasive, this one certainly fits that description.

59. Daniel used a careful preparation in approaching God, he thoroughly confessed the sins of his nation, and he appealed to God’s character of righteousness and grace by making the type of request that God would delight in answering.

60. If you are going to bother praying, it is best to offer the types of prayers that God desires to answer.

9:20 Now while I was still speaking and praying, and confessing my sin and the sin of my people Israel, and presenting my supplication before the LORD my God in behalf of the holy mountain of my God,  {waw + adv. dA[ yet, more, still—pron. ynIa]—Piel part.m.s. rb;D'—waw + Hithpael part.m.s. ll'P' pray, with the nuance of interceding for someone—waw + Hithpael part.m.s. hd;y" confessing—f.s.n.c. +1s suff. taJ'x;--waw + f.s.n.c. taJ'x;--my people, Israel—waw + Hiphil part.m.s. lp;n" causing to fall, “presenting”—f.s.n.const. + 1s suff. hN"xiT. my request for grace—to the faces of YHWH, my Elohiym—prep. l[; + m.s.n. rh;--m.s.n. vd,qo holiness, apartness—my Elohiym}
9:21 while I was still speaking in prayer, then the man Gabriel, whom I had seen in the vision previously, came to me in my extreme weariness about the time of the evening offering.  {waw + adv. dA[ yet, still—pron. ynIa]—Piel part.m.s. rb;D'—pref. B + f.s.n. hL'piT.—waw + d.a. + m.s.n. vyai emphasizes individual and the fact that Gabriel appeared as a normal man—Gabriel--rel.part. rv,a]—Qal pf. 1s ha'r' pluperf. sense—pref. B + m.s.n. !Azx'—pref. B + f.s.n. hL'xiT.  the first of beginning of something—Qal act.part.m.s. hg:n" lit. touching, when followed by la, means to come to someone, to arrive—prep. la, + 1s suff.—Hophal part. @[ey" to cause to be weary—pref. B + m.s.n. @['y> lit. being wearied in my weariness, totally exhausted, Daniel is at least in his late 70’s—pref. K + m.s.n. t[e like or at the time—f.s.n.const. hx'n>mi the evening and morning offering were eaten only by the priests and the worshippers did not share in them, as they did in some—m.s.n. br,[,}
Exposition vs. 20-21

1. Daniel makes it plain that he was interrupted before he could actually conclude his prayer, the content of which is seen in the three verbs, speaking, praying, confessing, and presenting.
2. It is evident that Daniel included himself to some extent in the prayer by using the first person plural throughout the body of the prayer.  Dan. 9:5-15

3. Even the greatest believer must be aware that he commits sins, and on a regular basis, against the righteousness of God.

4. These sins must be dealt with by the only method that God has provided, the rapid recovery system of rebound.  IJn. 1:9

5. When speaking of his personal sins and the national sins of the nation, Daniel employs a collective singular in verse 20.

6. Again, it is evident that Daniel clearly understood the various aspects of prayer as seen in the terms he uses.

a. Speaking, emphasizing communication with God via language.

b. Praying, using the most general term for prayer.

c. Confessing, acknowledging and dealing with sins.

d. Supplication, requests for grace/mercy.

e. Before the Lord, emphasizing that all prayer is actually in the presence of God.
f. In behalf of, denoting the principle of intercession, prayers for others.
7. The object of all this activity was the holy mountain of my God, a reference to the city of Jerusalem.

8. Again, it is important to note that Daniel recognized the fact that God had chosen to manifest His name in a particular place.

9. The fact that Jerusalem was in ruins did not speak well of God; so, Daniel prays for the restoration of the Holy City, for God’s sake.

10. During the process of praying, Gabriel arrives with information that went well beyond the restoration of Jerusalem and the regathering of the Jews.

11. Daniel knew that the seventy years of Jeremiah were close to being over and knew that God would respond with mercy toward the nation.

12. However, he likely had other questions about the future of his people and Gabriel arrives to provide him an overview of God’s timetable for the nation.

13. The manner in which Daniel states this is designed to indicate to the reader that the answer was given before the prayer was completed.  Isa. 30:19, 65:24

14. Therefore, we cannot be certain of all that Daniel had intended to ask of God, only that God knew and dispatched a messenger to give Daniel his answer.

15. Gabriel is described as the man, using a term that emphasizes individuality, but also indicating that Gabriel appeared with a human form.

16. The latter portion of verse 21 has been badly mistranslated in some versions, suggesting that Gabriel flew, and flew quickly to Daniel.

17. While the Hebrew term @[ey" (ya’eph) is similar to the term for wing, it is only used nine times and means to be or become weary.  Isa. 40:28,30,31

18. When coupled with the cognate noun, as here, it should be translated being wearied/ exhausted in/with/by weariness, and has the force of utterly exhausted.

19. Gabriel arrived at about the time of the evening offering, having been sent from Heaven and traveling that tremendous distance in the time it took Daniel to pray.

20. While there were no evening in Babylon, Daniel was fully aware of the time of day in which this offering occurred.

21. Since this is the only mention of the Jewish offerings to this point in Daniel, there must be some significance as to why Gabriel arrived at this time.

22. While the evening sacrifice usually began around 3:00 PM, the entire sequence of events related to this offering is recorded in Exodus 29:38-42.

a. A yearling lamb as a burnt offering.

b. The hx'n>mi (minchah--gift offering) of fine grain and oil.

c. The libation (drink offering) of one-fourth hin of wine (one-fourth hin = one quart).

23. Daniel mentions only the minchah; the mention of this offering would bring specific doctrines concerning the person of the Messiah into the frame of reference of the mature believer in the Age of Israel.

24. The minchah is a gift or offering; it takes a perfect offering to please a perfect God, and the details regarding the minchah are found in Leviticus 2:1-16:

a. The gift offering viewed propitiation from the aspect of the person of Christ, the gift par excellence.

b. The three ingredients of the minchah included fine flour, oil, and frankincense, each portraying some aspect of the God/man.

c. Fine flour portrays the perfect humanity of Christ.

d. Oil portrays God the Holy Spirit. The oil in the fine flour portrays that the Messiah was indwelt, filled, led by, and sustained by the Holy Spirit.

e. Frankincense, which was one of the most expensive perfumes of the ancient world, portrayed the effect which Christ’s perfect humanity had on God the Father during the Lord’s Ph2, complete satisfaction.

25. The offering of the minchah by the priests signified the complete sacrifice made by the God/man during the incarnation, culminating in His sacrifice on the cross.  Phil. 2:7-8

26. The fact that the minchah was offered by fire is designed to teach that the God/man lived His life in the crucible of suffering and testing.

27. When the minchah was burned and produced a soothing aroma, it is teaching the doctrine of propitiation, the effect that the sacrifice of Christ had on the righteous claims of God against the sinner.  IJn. 2:2

28. There were three distinct aspects of the minchah.

a. The portion that was offered by fire portrays the fact that Christ satisfied the righteous claims of God by His substitutionary death.

b. The portion that was retained by the offerer illustrated his appropriation of salvation and understanding of the fact that it is the person of Christ that satisfied God.

c. The portion was reserved for the priests pictured that fellowship (eating the offering) with God is also based exclusively on the person of Messiah.

29. There were three possible ways of preparing the minchah.

a. The offering that was baked in the oven, out of the sight of anyone portrayed the Godward side of Christ’s death, and explains why there were three hours of darkness while Messiah was bearing sins.

b. The offering cooked on the griddle portrays the visible side of the cross and the sufferings that could be seen by man.

c. The offering that was cooked in a pan portrays the fact that certain aspects of the suffering of Christ were visible and certain of them were not.

30. There were two absolute prohibitions when one was bringing a minchah to the Lord:

a. The offering was not allowed to have any leaven, since leaven is generally used to portray sin and evil.  

b. Since the Lord Jesus Christ was free from sin in his person (no sin nature) and never committed any evil (personal sins), leaven could not be present when presenting a picture of His person.

c. The second item that was forbidden in the minchah was honey.

d. Honey is an item that has a tremendous amount of natural sweetness and portrays the concept of human good.  

e. The Lord Jesus Christ was always filled with God the Holy Spirit; therefore, could not produce human good (dead works, done under the old sin nature).

31. Every minchah was to be seasoned with salt, which pictures the qualities that our God possesses.

a. Salt is a preservative and, as an antiseptic, implies the qualities of durability, fidelity, and purity.  

b. It speaks of the imperishable quality of love for His people that is seen in the covenants that God has made with man.

c. In fact, the Arabic word for salt and for treaty is the same.

d. Salt is also used to season food, teaching that life apart from God truly has no savor.

32. Therefore, when Daniel considered the minchah, the concepts of the person of Messiah, His propitiatory work, and our portion in that work would have come to his mind.

9:22 And he gave me instruction and talked with me, and said, "O Daniel, I have now come forth to give you insight with understanding.  {wc + Hiphil impf. 3ms !ybi lit. caused to discern—wc + Piel impf. 2ms rb;D' and he spoke, emphasizes content—prep. ~[I + 1s suff.—wc + Qal impf. rm;a'—Daniel—adv. hT'[; now, at this time—Qal pf. 1s ac'y" to come out, or go out—pref. l + Hiphil inf.const. + 2ms suff. lk;f' purpose infin. similar to biyn, but denotes intelligent reason—f.s.n. hn"yBi discernment, understanding} 

9:23 "At the beginning of your supplications the command was issued, and I have come to tell you, for you are highly esteemed; so give heed to the message and gain understanding of the vision.  {pref. B + f.s.n.const. hL'xiT. beginning or first—m.p.n. const. + 2mp !Wnx]T; requests for grace—m.s.n. rb'D' word, statement, command—Qal pf. 3ms ac'y" came forth, was issued—waw + pron. ynIa] emphatic, I myself—Qal pf. 1s awB –pref. l + Hiphil inf.const. purpose dg:n" to make a matter conspicuous, to make something clear--conj. yKi—pron. hT'a; you—f.p.n. dWmx' 9X, the quality of desirableness, preciousness, “highly  esteemed”—waw + Qal imperv.m.s. !yBi preceive, consider—pref. b + m.s.n. rb'D' the word, message—

waw + Hiphil imperv.m.s. !yBi cause to discern, gain understanding—pref. B + m.s.n. ha,r>m; the vision of chapter eight}
Exposition vs. 22-23

1. In chapter eight, Daniel had observed some horrifying developments with respect to his people and two violent, aggressive, persecutors of the Jewish nation.

2. It is clear at the end of chapter eight that Daniel did not completely understand the vision, but he knew that God had revealed it to him for a reason.

3. However, some eleven years had elapsed between the vision of chapter eight and the visitation of Gabriel in chapter nine.

4. During the interim, Daniel has likely pondered the future of his people and what the Plan of God had in store for Israel, given the realities of Antiochus Epiphanes and the Antichrist.

5. Although the immediate prayer Daniel is offering has to do with the Jewish restoration in fulfillment of the prophecy in Jeremiah, Daniel recognized that the prophecies indicated that the Jews still faced some perilous times in the future.

6. Therefore, while his prayer was not specifically related to his own need for understanding God’s dealings with Israel, this is the underlying assumption of the entire prayer.

7. God obviously wants to assure Daniel that His purpose in choosing Israel has not changed, their failures notwithstanding.

8. His plan contains a very specific timetable with reference to His chosen people and the city of Jerusalem.

9. Gabriel arrives with specific and detailed information that will demonstrate that God fully intends to fulfill all His commitments to Israel, including their ultimate restoration.

10. While the primary focus of Daniel’s prayer related to the restoration of the Jews and the Holy City, God’s answer goes well beyond that to include His timetable for the rest of Jewish history.

11. Daniel is informed that God would indeed rescue the Jews from their captivity and that the Temple and City would be rebuilt.

12. At the time of this visitation, Daniel received the key to all prophetic chronology, which also revealed the schedule relating to the time when Messiah would arrive on the historical scene.

13. Further, this teaching/revelation from God contains the Divine timetable for His dealings with the Jews and the conclusion of the dispensation of Israel.

14. Verse 22 begins with the fact that Gabriel literally caused me to discern/understand by speaking with me in detail.
15. He informs Daniel that the very purpose of his visit was to give you insight with understanding.
16. The fact that he uses the verb ac'y" (yatsa’—go out or go forth) indicates that he had been in another place, the Third Heaven.

17. While in the Third Heaven, Gabriel had been dispatched by God at the very beginning of Daniel’s prayer.  Dan. 9:23

18. The hiphil infinitive construct introduces the purpose of the visit; the teaching ministry of Gabriel was designed to cause you to have insight.

19. God has sent Gabriel from Heaven, to instruct Daniel in the most crucial of all prophetic matters and he is not to cease until Daniel has complete comprehension of the matters in this prophecy.

20. This demonstrates clearly that the basis of all teaching is for the benefit of the student, information must be clearly communicated until the student understands.

21. While we all have questions, the fundamental purpose of having a teacher is to answer those questions and provide information that is beneficial to the student.

22. The goal is that the student becomes as proficient in the study and understanding of the Word of God as his pastor-teacher is.  Lk. 6:40

23. While the inculcation of knowledge is the beginning point in the life of the disciple, the pastor-teacher must not lose sight of the fact that communicating information is not the sole objective.

24. But the goal of our instruction is love from a pure heart and a good conscience and a sincere faith.  ITim. 1:5
25. Proper teaching of Bible doctrine is designed to focus the student on the priority of Divine good production and the importance of SG3.  Eph. 2:10; Tit. 2:14; IPet. 1:13
26. As Gabriel heard the command issued by God to provide Daniel the answers to his questions, he responded under authority and traveled across the reaches of space to speak with Daniel personally.
27. The causal conjunction yKi (kiy—for, since or because) explains the reason why such a command was issued and executed.
28. Daniel is informed that he holds a special place in the heart of God, the adjective dWmx' (chamudh) being derived from a verb that means to desire or covet something.
29. God’s view of Daniel is that he is a man that is desirable, based on his value or worth to God’s plan.
30. Everything we know of Daniel would suggest that God’s assessment is absolutely correct.
a. His refusal to compromise with negative volition.  Dan. 1:8ff

b. His humility.  Dan. 2:18,30
c. His refusal to allow earthly success to distract him from doctrine.  Dan. 2:48-49
d. His faithful service in Babylon.  Dan. 4:19,27
e. His refusal to allow negative volition to prosper him.  Dan. 5:17
f. The fact he did his job as unto the Lord.  Dan. 6:3
g. His outstanding prayer life.  Dan. 6:10
h. His ability to faith-rest his tests.  Dan. 6:16
i. His positive volition, his desire to know the truth.  Dan. 7:15-16, 8:15
j. His consistent study of God’s Word.  Dan. 9:2
k. His concern for his God’s plan.  Dan. 9:17-19
l. His consistent use of rebound.  Dan. 9:5,8,9,11,15
m. His understanding of and reliance on God’s grace.  Dan. 9
31. Gabriel closes with two imperatives that instruct Daniel to perceive/give heed to/consider the message, so that, as a result, he will be caused have an accurate understanding of the vision.

32. However, as stated above, this instruction will go far beyond the vision of chapter eight and provide critical prophetic information about the entire future of Israel.
9:24 "Seventy weeks (units of seven) have been decreed for your people and your holy city, to finish the transgression, to make an end of sins, to make atonement for iniquity, to bring in everlasting righteousness, to seal up vision and prophet, and to anoint the most holy place.  {m.p.n. [;Wbv' lit. sevens, a period of 7, 7 days, 7 weeks, 7 years—m.p.a. ~y[ib.vi seventy—Niphal pf. 3ms %t;x' 1X, lit. to divide or cut off, to determine, or decree, note passive voice, it was decreed, i.e. by God—prep. l[; + m.s.n.c. + 2ms suff. ~[; the Jews—waw + prep. l[; + f.s.n. ry[i—m.s.n.c. + 2ms suff. vd,qo—pref. l + Piel inf.const. hl'K' the basic meaning is to restrict the flow or movement of something that would naturally be in progress, to hinder or stop something—d.a. + m.s.n. [v;P, transgression, rebellion, used as in Dan. 8:12-13—waw + pref. l + Qal inf.const. mt;x' to seal or seal up, to stop or obstruct something—f.p.n. taJ'x; sins in general, by missing the mark—waw + pref. l + Piel inf.const. rp;k' to pacify, to make propitiation, to atone—m.s.n. !wO[' that which is bent, twisted, distorted, perverse—waw + pref. l + Hiphil inf.const. awB to cause to come, to bring—m.s.n. qd,c, right, righteous—m.p.n. ~l'A[ forever, eternity, plural is intensive—waw + pref. l + Qal inf.const. mt;x' same as above, to seal up, to shut in—m.s.n. !Azx'—waw + m.s.n. aybin" not prophecy, used 4X in this chapter and means prophet—waw + pref. l + Qal inf.const. xv;m' to pour liquid on, to anoint—m.s.n. vd,qo—m.p.n. vd,qo holy, holies} 












































Exposition vs. 24

1. This section, from verse 24 through verse 27 is recorded in poetic format, but most translations do not reflect this fact.

2. In Daniel, any change from prose to poetry is significant and reflects a change in time, place, or both.

3. This change is as dramatic as any in this book and reflects issues that extend over the entire history of the nation.

4. The history of Israel, beginning with the Exodus in 1445 BC and continuing until the present has been one of continual rebellion and disobedience to God and the Covenant He made with them.

5. As God promised in the discipline portion of the Mosaic Covenant, if the Jews acted with hostility toward Him, He would respond in kind.  Lev. 14-15,18,21,23,27

6. Daniel is going to be given the panoramic picture of the discipline that Israel would endure, based on the principle of multiplying their discipline seven times.

7. In effect, the seventy-year discipline (captivity in Babylon) did not cause the Jews to change their thinking and approach to God and His plan.

8. Therefore, we will observe that God has fulfilled His portion of the Mosaic Covenant, by multiplying their discipline by a factor of seven.

9. This explains the 490 years that He has decreed/marked out/determined for the history of the Jews and the Holy City.

10. Further, it must be clearly understood that chapter eight is critical to understanding what we will study here in these four verses.

11. Some terms and ideas that are found in the explanation that Gabriel provides here are only mentioned, or alluded to, in chapter eight.

12. Because of the complex nature of the issues in Daniel 9:24-27, this passage has occasioned as much debate as any in Daniel, and perhaps as much as any in the entire Bible.

13. Matters are further complicated by the fact that there does not appear to be any other portion of Scripture that deals with exactly the same subject matter that is contained here.

14. Therefore, one cannot appeal to a parallel passage, other than the context of Daniel, in order to properly translate and interpret these verses.

15. In general, the two primary views that have emerged over the centuries are the christological and non-christological views.

16. The non-christological view may be subdivided into the liberal, critical view, and the conservative amillennial view.

a. Liberal critics, who assume that this book is a forgery, written by a pseudo-Daniel in the 2nd century BC, teach that this false Daniel confuses the 70 years of Israel’s captivity with the seventy sevens of Gabriel’s vision.

b. Amillennialists tend to view the seventy sevens as an intentionally indefinite designation of a period of time measured by the number seven.

c. The orthodox Jewish view concludes that the time frame in view ended with the destruction of Jerusalem in 70 AD.

d. The problem with all these views is that they do not adequately address the very issues found in the text.

17. While there is some diversity of opinion among those that hold to a christological view of this passage, it is generally agreed that the prophecy somehow relates to the Messiah of Israel.

18. Although many minor variations can be found, the principal question in the christological interpretation of this text concerns the nature of the fulfillment of the last seven years.

19. If interpreters would pay attention to the context in which this information is found, it would save them from much useless speculation.

20. The clear statement of Gabriel in verse 23 demonstrates that this prophecy is directly related to the vision of chapter eight.

21. Daniel did not ever find anyone that could explain the significance of the dual prophecies of chapter eight, and this must have continued to plague him at some level.

22. His desire to know was not alleviated by the knowledge that his people were about to be restored to the land of Israel, in fulfillment of Jeremiah’s prophecy.

23. In fact, that reality only caused him to have some larger questions about the future of the Jews after their return to Palestine.

24. Daniel knew that the prophecies of chapter eight had not been fulfilled and that the Jews were in for some troublesome times in the future.

25. The first issue that must be addressed is the nature of the seventy sevens that have been decreed for your people and your holy city.
26. The first Hebrew term [;Wbv' (shabhu’a), which is used 20 times in the Old Testament, is unusual since the normal term for seven is feminine and this form is masculine.

27. Outside of this passage, it is only used to refer to a week, a period of seven days, Gen. 29:27-28; Exod. 34:22; Lev. 12:5; Num. 28:26; Deut. 16:9,10,16; 2 Chron. 8:13; Jere. 5:24; Ezek. 45:21; Dan. 10:2-3

28. Therefore, the interpreter must consider that seven days are in view, unless the text forces one to another conclusion.

29. We know from the time in view that many significant things are to be accomplished during this time of seventy sevens.

30. Since the text is not specific, the interpreter has to consider that this could be a period of seventy days, weeks, months, or years.

31. This yields the following possible scenarios:

a. Seventy sevens of days, or 490 days, about 1.3 years.

b. Seventy sevens of weeks, or 490 weeks, about 9.4 years.

c. Seventy sevens of months, or 490 months, or 40 years and ten months.

d. Seventy sevens of years, 490 years.

32. Given all the things that must happen, as recorded in Dan. 9:24-26, and the fact that verse 26 directly references the appearance and disappearance of Messiah following the sixty-two weeks (434 years), we must immediately rule out days, weeks, and months as legitimate possibilities.

33. Even if this book is a second century BC forgery (2nd class condition), none of the first three possibilities fit what we know of history.

34. Therefore, the interpreter cannot proceed without viewing the seventy sevens as a period of 490 years.

35. While this type of expression may be something the western mind is unaccustomed to, the Jews were familiar with this type of thought.  Lev. 25:8

36. In the immediate context of Daniel’s study, he certainly had seventy years in his thinking, and Gabriel now informs him that the history of his people is to be viewed as a multiple of that number.

37. This is in complete agreement with the promises of God to discipline the Jews seven times for your sins.  Lev. 26:18,21,24,28

38. Therefore, since Daniel was already thinking in terms of a period of 70 years, he is now informed that the fulfillment of the plan of God for the Jews covers a period seven times that long!

39. It is also important to remember that if this passage makes any sense at all, it must be understood in terms of a literal fulfillment, as all prophetic passages must.

40. It is ludicrous to assume that the 70 years captivity was literal and that this 490 years is anything less than literal.

41. The 490 years of Daniel were decreed, the Hebrew term %t;x' (chathak) being used only here and having the nuance of that which is cut, fixed, determined, or decreed.

42. Although we are given a definite number of years that is fixed by God, we are not provided the terminus a quo or the terminus ad quem at this point, which will be provided in the following verses.

43. The fact that it is used in the Niphal stem would suggest that it is a true passive, meaning that an outside agent (God) has made a determination with respect to the Jews and the Jerusalem.

44. This is consistent with what we see in other sections of the Word of God, the plan of God having very definite periods of demarcation. Hosea 6:2; Lk. 13:31-33; IIPet. 3:8

45. It is also consistent with the principle that God hides His plan from negative volition and reveals it to positive volition by use of parables, allegories, types, teaching aids, and various codes.  Matt. 11:25; Mk. 4:11-12

46. The force of any decree is based on the sovereign power of the one that makes the determination/decree.

47. Therefore, Gabriel is informing Daniel that God, by His own sovereign power and wisdom, has set a time limit for the history of the Jewish people and Jerusalem, during which He will complete His plan for the ages.

a. This passage provides us with the beginning and the end of the Age of Israel.

b. Further, it provides us the exact duration of that dispensation.

c. It also provides an accurate clock so the Jews could recognize the time of their visitation, which they failed to heed.  Lk 19:44

48. This is consistent with what we see revealed to Daniel and recorded in this book; the sovereign and eternal purpose of God as revealed to man.  Dan. 2,7,8,9,11,12

49. The subject of the divine decree was your people and your holy city.
50. This alone should dissuade interpreters from attempting to make this prophecy relate to the church or anyone besides the Jewish nation.

51. The Babylonian captivity represented a turning point in Jewish history, terminating the free, Old Testament theocracy.

52. Up to that time Israel, although they were oppressed at time, generally exercised free rule over their capital and land.

53. From the Babylonian captivity forward, the nation never recovered its full freedom, being subjugated by various powers until the time of the final national dispersion under the Roman Empire.

54. The time of Gentile domination began with the first Babylonian captivity (605 BC) and extends to the present time, the fact that the Jews have now regained control of most of Jerusalem notwithstanding.

55. During this 490 years, six specific things have been decreed (and are certain of being fulfilled) for the Jews and their city.


a. To finish the transgression.

b. To make and end of sins.

c. To make atonement for iniquity.

d. To bring in everlasting righteousness.

e. To seal up the prophetic vision.

f. To anoint the Most Holy Place.

56. The content of the decree is seen in the six clauses that follow, each consisting of a prefixed l and an infinitive construct.

57. In essence, the six clauses here are as much the subject of the decree as the time it takes to fulfill them; in fact, these infinitives function as the subject of the verb decreed.
58. There are many theologians that suggest that the 490 years of Daniel 9:24 must run consecutively; that is to say that once the 490 years begins it must be completed in linear fashion.

59. Although, there are clearly distinctions made in verses 25-26 that suggest at least two divisions/distinctions in the 70 weeks.  
a. seven weeks, and sixty-two weeks…
b. after the sixty-two weeks.
60. Therefore, it will be demonstrated that the 490 years predicts three distinct and separate periods of time, together totaling 490 years, but embracing much more.

61. The first seven sevens and the sixty-two sevens have their terminus a quo and terminus ad quem specified, and the final seven clearly follows the events of verse 26 since the death of Messiah follows the sixty-two weeks, but does not occur in the 70th week.

62. There is clear hermeneutical and exegetical necessity that declares these three divisions to exist and, the interpreter must account for them.

63. The first item that must take place during the 490 year span is to complete/finish/ bring to an end the transgression.

64. The term [v;P, (pesha’—transgression/rebellion) is the same term used in Daniel 8, and refers to the Jewish rebellion against God.  Dan. 8:12-13
65. Some interpreters seek to make this the general revolt of mankind against God, but this is foreign to Daniel and to the immediate context of chapter 8.
66. Although, they do generally admit that this rebellion could not have ended with the crucifixion of Christ in 33 AD.
67. In Daniel 8:12-13 we observed that the success of demonic/satanic men in the angelic conflict against the Jews was related to the negative volition of the Jews themselves.
68. Their unwillingness to comply with the Plan of God opened their nation up to Divine discipline and the attacks of Antiochus Epiphanes and eventually, Antichrist.
69. The appalling rebellion did not, and has not, come to an end; the Jews are still in open revolt against their God, rejecting their Messiah, and the necessity of salvation by faith in His person.
70. Although they have been regathered to their land in fulfillment of prophecy, that gathering has been in unbelief, as the Bible said it would.  Ezek. 36:22-27, 37
71. Therefore, we can logically conclude that the 490 years of our verse have not been completely fulfilled at this point in history.
72. There is a textual issue related to the next clause with the Kethibh employing the verb mt;x'  (chatham—to seal, or seal up), and the Qere using the Hiphil verb mm;T' (tamam—to complete).
73. Generally speaking, the Qere (that which is read) is not to be preferred above the Kethibh (that which was written), and is usually recognized that “almost all the Qere is valueless emendations of the Masoretes”.  Keil&Delitszch
74. The first term means to seal up something, to stop its movement or prevent it proceeding farther, the second term is defined as that which is complete or ended.
75. Although the term sins is plural, it does not seem to refer to personal sins or to sin offerings (another way in which this term is regularly used).
76. This is evidenced by the fact that believing Jews in the Millennium will commit personal sins (they will still possess an active OSN), and there will clearly be sin offerings as well.  Ezek. 43:19,21,22,25
77. These Millennial realities happen after the 70th week and so, cannot be fulfilled during the 490 years.
78. The answer is found in the fact that these sins are related in some way to the Jewish rebellion and focus specifically on the sins of idol worship.  IKings 12:28-30, 13:33-34, 14:22-23, 16:13
79. In fact, this is the single most important sin that resulted in their present state of captivity.  IIChron. 24:18; Isa. 2:8, 10:10-11; Jere. 8:19, 16:18 
80. Once the Jews end their spiritual rebellion against God by their reception of the person and work of Jesus Christ, they will no longer resort to the sin of idol worship that has been so prevalent in their history.
81. That point occurs in the third clause when atonement is made for iniquity.
82. The Hebrew verb rp;k' (kaphar—to cover, to atone), when used in relation to sin/ iniquity means to atone by offering a substitute; thus, providing full pardon and forgiveness.
83. While some have interpreted this to refer to the sacrifice of Christ at the First Advent, that event did not occur during the 70 weeks and so, this refers to the time when Jesus Christ will completely pardon the positive remnant at the Second Advent.
84. That His atoning death is not in view is demonstrated by the clear statement of verse 26, which alludes to His sacrifice and death.
85. The fourth clause indicates that this decree will bring in everlasting righteousness, indicating that such a state did not exist and must be changed.
86. While righteousness denoted conformity to an ethical or moral standard, the original significance of the term was to be straight.
87. The antonym, wickedness, indicates that the conformity of one to the standard of God issues in right/righteous conduct toward those around us, our fellow man.
88. Everlasting righteousness clearly indicates an orderly society in which righteousness, justice, and conformity to the standards of God will prevail on the earth.  Isa. 9:7, 11:3-5, 16:5, 61:11
89. The fifth clause, to seal up vision and prophet, is viewed by some translators as a hendiadys (an expression employing two nouns rather than a noun and a modifier), and they suggest that this should be translated prophetic vision.

90. At the Second Advent, all prophecies related to the restoration and exaltation of Israel under their Messiah will be fulfilled.
91. There are clearly prophecies that relate to the church and the Eternal State that are not fulfilled during the 70 weeks.
92. Again, the interpreter must stick with the context that demands that the 70 weeks prophecy is only applicable to the Jews and the Holy City, and not attempt to extend it beyond those bounds.
93. At that time, there will be no more need for visions or prophets to relate the realities of God’s Messiac plan for the Jews; the realities will be visible and govern the entire earth.
94. There are a number of specific interpretations of the final clause, to anoint the most holy place.

95. Some take this as a personal reference to Jesus Christ and the anointing of Him as priest and/or king.
96. However, the Hebrew phrase ~yvid'q' vd,qo (qodhesh qadhashiym) is used 23 times in the Old Testament, and only once refers to a person.  IChron. 23:13
97. Therefore, the other primary interpretation that sees this as referring the most holy place in the Temple is the correct one.
98. The only question to be resolved is related to the issue of which Temple is in view, the third Temple to be constructed, which Antichrist will defile, or the Millennial Temple of Ezekiel.
99. We do not seem to have sufficient revelation to determine whether or not the third Temple, soon to be built, will be the foundation for the Millennial Temple; or, whether the Millennial Temple will be constructed at the return of Christ.
100. In either case, the third Temple will be defiled by Antichrist and must undergo some sort of purification, or the Millennial Temple will be anointed as the dwelling place of God.
101. The Temple is the place where God has chosen to manifest Himself and maintain personal presence with His people.
102. The anointing is the act by which the place is consecrated to be a holy place of the presence of God Himself
103. The physical act of anointing something with oil, or another liquid, is designed to portray the reality of the Holy Spirit consecrating the place to be holy and fit for the presence of God.
104. Therefore, the 70 weeks will see the complete removal of Israel’s rebellion, idol worship, and guilt for their sins, the establishment of everlasting righteousness, the final fulfillment of all Old Testament prophecy and the consecration of the Millennial Temple.
105. One reason for our detailed discussion of these six decreed goals of verse 24 is that the terminus ad quem of the 70 weeks must first be established before the question of the 70th week can be addressed.
106. If all six goals were attained by the time of the crucifixion of Christ and the establishment of the early church following His death, then it might be fair to assume that the entire 490 years are to be understood as running consecutively and coming to a close by 40 AD.
107. If, however, all or most of the six goals seem to be unfulfilled, it follows that if the 70th week finds fulfillment at all, it must be identified as the last seven years that culminates in the Second Advent.
9:25 "So you are to know and discern that from the issuing of a decree to restore and rebuild Jerusalem until Messiah the Prince there will be seven weeks and sixty-two weeks. Jerusalem will be built again, with plaza and moat, even in times of distress.  {waw + Qal impf. 2ms [d;y" you will know, understand—waw + Hiphil impf. 2ms lk;f' to have insight into, to understand, lit. figure out and understand—prep. !mi + m.s.n.c. ac'Am an act or place of going out—m.s.n. rb'D' a word, command, edict—pref. l + Hiphil inf.const. bWv to cause to turn or return—waw + pref. l + Qal inf.const. hn"B' to build—Jerusalem—prep. d[; as far as, until—m.s.adj. x;yvim' anointed one— m.s.n. dygIn" lit. one in front of, leader, ruler, prince—m.s.adj. [b;v, seven—m.p.adj. [;Wbv' sevens—and sevens, sixty and two—supply Jerusalem from previous context—wc + Niphal pf. 3fs hn"B'—Qal impf. 3fs bWv the verb means to return, but in many contexts has the nuance of doing something again—f.s.n. bxor> broad, open place, a city square—waw + m.s.n. #Wrx' a trench or moat, only used 1X in this fashion—waw + pref. b + m.s.n. qAc the root refers to great external pressure or distress—d.a. + f.p.n. t[e times}
Exposition vs. 25

1. This verse begins with the command from the angel Gabriel that is expressed in two imperfects that have the force of imperatives.

2. This raises the first question that must be addressed in this verse; that being why Daniel is instructed to know/figure out/understand when he is not going to be alive at the time of the decree?

3. The answer to this question is the same as it is for any person that is studying prophecy; God desires his children to be informed about events that may not even take place in their lifetimes.

4. The force of the imperfects may here be translated as you should figure out and understand...
5. Secondly, while Daniel would not be present for the actual events in question, it is vitally important that he understand these things so he can accurately record them.

6. The force of these two imperfects also stresses the necessity of an accurate understand of the information contained in vss. 25-27 if one hopes to understand the prophetic plan related to Israel.

7. In order to have a grasp on prophecy in general, it is absolutely crucial for the believer to understand the information here.

8. These verses contain the key to the proper interpretation of Israel’s history, without which the believer cannot properly identify and place other prophetic events.

9. As we will see, these verses document the existance of an unspecified gap between the 69th and 70th week that the prophets knew existed, but could not and did not understand.  IPet. 1:10-11

10. Daniel, like all the other prophets, was intensely interested in information that related to the future of Israel and the Messiah.

11. In response to Daniel’s positive volition and desire to know the truth, God communicated this great prophecy that reveals the timeline for Jewish history.

12. The next problematic phrase follows the command to know and discern, and relates to the issuing of a command.
13. In the literal Hebrew, the phrase is a going out of a word, which raises the question as to the source of this command.

14. Some have suggested that God had issued a command to restore and rebuild Jerusalem during the time of Jeremiah, based on God’s statements to the prophet.  Jere. 27:22, 29:11-14, 30:3, 32:36-37,44

15. Their contention is that the prophetic clock began ticking when God made known that He was going to restore the fortunes of the Jews.

16. However, these words began to be uttered during the fourth year of Zedekiah (594-593 BC) and continued right up until 587 BC, just before the city was captured.  Jere. 27:1, 28:1, 32

17. Further, it must be noted that these promises to restore the fortunes of the Jews were simply that, promises to the people that mentioned nothing about Jerusalem.

18. Daniel 9:25 does not mention anything about the Jews or their return to Israel, it points to a particular decree about the rebuilding of Jerusalem.

19. While we recognize the sovereignty of God and acknowledge that nothing can be done apart from His directive or permissive will, there is simply no verse that records any command from God to rebuild Jerusalem.

20. In fact, the phrase translated rebuild Jerusalem is found nowhere else in the Bible except our verse.

21. Therefore, logically we must look for a command to restore and rebuild Jerusalem that comes from a source other than God.

22. It is clear that the Jews were in captivity still, first to the king of Babylon, and now to the Medo-Persian Empire.

23. Logically, since the Jews are a captive people, we cannot expect them to be allowed to do as they please without authoritative authorization from their captors.

24. History clearly records that the Jews did not have the freedom to leave Babylon and return to their land and do as they chose apart from edicts that were issued by the leaders of the Medo-Persian Empire.

25. Again, while we recognize that these things are done according to the will of God, a human agent must have issued permission.

26. In fact, history, and the Word of God, records four such decrees that are very accurately dated.

a. The decree of Cyrus II the Great that allowed the Jews to rebuild the Temple, issued in October, 537 BC.  IIChron. 36:22-23; Ezra 1:1-4

b. The decree of Darius that confirmed the right of the Jews to continue work on the Temple, issued 520 BC.

1. This edict was necessary since the the goverenor Tattenai, the Persian that was governor of the teritory west of the Euphrates River, questioned the Jews right to be rebuilding the Temple.  Ezra 5:3

2. When the issue was presented to Darius Hystaspes, he had the matter researched, and found the original decree of Cyrus.  Ezra 6:1-2

3. His pronouncement was not really a new decree, but a confirmation of the original decree of Cyrus.  Ezra 6:6-12

4. The prophets Haggai and Zechariah record events of this period.

c. The decree of Artaxerxes I Longimanus in 457 BC.  Ezra 7:11-26

1. This decree encouraged the return of more Jewish exiles to Jerusalem, and provided funds for further work on the Temple. 

2. It instructed the treasurers west of the Euphrates to provide the funds for more work, and prohibited the taxation of Temple workers.

3. Like all the other decrees, this one was restricted to the Jews and issues related to the Temple.

d. The decree of Artaxerxes I Longimanus to Nehemiah in the 20th year of his reign, 445-444 BC.

1. This is the only decree that allowed the city and its protective gates and walls to be completely restored.

2. Although the Jews had returned to the land  and work had been done on the Temple, the city was in ruins.

3. Very few of the Jews that had left Babylon and the Medo-Persian Empire had actually returned to Jerusalem.  Neh. 11:1

4. When Nehemiah surveyed the city, he observed that the walls were broken down, the gates had been burned, and the strees wee so full of debris that his animal could not pass through.  Neh. 2:1-14

5. This edict, and this edict alone, dealt with the restoring and rebuilding of Jerusalem.  
27. It is intriguing to note that the letter written by Artaxerxes was more of a word (in line with what Daniel records in our verse) than a formal decree for the rebuilding of Jerusalem.

28. In fact, some object to calling this a decree at all since our verse does not require a decree.

29. It should be obvious that this letter was viewed as a command and those that accompanied Nehemiah recognized that this was the will of the king.  Neh. 2:9

30. It was recognized to be binding even by those that opposed any work being done to restore Jerusalem, who resented and ridiculed that work.  Neh. 2:10, 4:1-3

31. Therefore, this decree is the only such allowance found in the Old Testament that allowed for the restoration of Jerusalem, and must be viewed as the terminus a quo of our prophecy.

32. If it is not, then we are forced to conclude that one could not, and cannot now, know the beginning time of this prophecy.

33. This is completely at odds with the directive of Gabriel for Daniel to know and understand.

34. The Julian calendar date of this decree by Artaxerxes, dated by many on March 5, is sufficiently debatable so as to make dogmatic assertions about the date unwise.

35. This date is generally accepted based on the work of Harold Hoehner and others, but there is sufficient documentation to show that his date for the birth of Christ is off by 1½ -2 years.

36. Moreover, some place this decree in the year 445 BC, making it more difficult to ascertain an absolutely indisputable date.

37. It is readily observable that the date fell in the month of Nisan in the year in question, which corresponded almost exactly to the month of April, 444 BC; however, in 445 BC the 1st of Nisan would have fallen on March 13th.  Neh. 2:1

38. Further complicating this matter is the fact that Nehemiah does not mention any day of the month in the first two months he notes.  New. 1:1, 2:1

39. Therefore, while there are many that dogmatically assert that this was the 1st of Nisan in 445 or 444 BC, there is no biblical support for such a contention.

40. Further, while I would not argue with anyone that suggested that this prophecy is so exact that it is fulfilled to the very day, I do not see sufficient biblical proof to make such a sweeping pronouncement.

41. Having identified the terminus a quo as nearly as we can in April, 444 BC, we are ready to continue and deal with the terminus ad quem.
42. The first question that must be answered is how we are to understand the preposition d[; (‘adh—as far as, until).

a. Does it refer to the time of His appearance in history at His physical birth in 3 BC?  Lk. 2:6-7

b. Does it refer to the time He began His public ministry in the fall of 29 AD, following His baptism?  Lk. 3:21-22

c. Does it refer to the last time He entered Jerusalem on a donkey, known as the triumphal entry?  Lk. 19:29-38

d. Does it refer to the end of His public ministry in the Spring of 33 AD?  Lk. 22:47-53

43. The answer is that the the text does not say; although, this has not stopped people from dogmatically asserting their opinions.

44. I would suggest that the passage is taken in its simplest meaning and that is that Messiah must be present, which He was for 34½ years.

45. It should be clear that the purpose of His public ministry was to present Himself formally to the nation as their Messiah, which He did for some 3½ years.

46. It is established as extending to Messiah the Prince, which now creates further difficulty since this title is used nowhere else in the scripture.

47. First, the phrase Messiah the Prince does not employ a definite article with either the adjective x;yvim' (mashiych—anointed) or with the noun dygIn" (naghiydh—ruler, leader, captain.

48. Secondly, outside of our verse, the noun prince, which is used some 44 times, is never used to refer to the coming Messiah, but only to earthly leaders.

49. Third, the adjective messiah/anointed, which is used 38 times, is only used once to refer to The Messiah.  Ps. 2:2

50. This prompts the question as to whether or not we are to translate this phrase as the New American Standard has, or whether it should be translated as an anointed leader.
51. In either case, the force of this title would suggest that this must be some person in history that is so notable as to require no further explanation to Daniel.

52. Finally, there is almost universal agreement that the term Messiah used in verse 26 without the definite article refers to Messiah the Prince.

53. Therefore, the interpretative translation made by the New American Standard is correct, and one could hardly find a more conspicuous anointed leader than The King of the Jews.  Matt. 27:37; Jn. 1:41, 4:25

54. In fact, this anointed leader must be so important that His death is mentioned in this prophecy about the Jews and Jerusalem.

55. In fact, the reality that the 70 weeks is divided by the appearance of Messiah the Prince is completely consistent with the fact that our calendar was oringinally divided by His appearance in history.

56. With these facts, we dogmatically assert that the terminus ad quem must be referencing the appearance of Messiah in human history, and very likely references the time of His public ministry when He presented Himself publicly as the Messiah.

57. The time lapse between the command to restore and rebuild Jerusalem and Messiah the Prince is defined in two specific segments, seven weeks and sixty-two weeks.
58. This division is the basis for the next interpretative question: Why are the initial 49 years noted distinctly from the next 434 years?

59. Most interpreters have noted that the death of Messiah occurs after the 69th week and before the 70th week, indicating that there is a gap between the two.

60. While this is correct, some have now attempted to insert a gap between the 7th week and the 62 weeks that follow based on the fact that two distinct periods are mentioned.

61. However, there is no exegetical reason for inserting a gap between the 49 years and the 434 years simply because they are noted individually.

62. The nature of the text in verse 26 forces the interpreter to allow for a gap of unspecified duration between the 69th and 70th week, but the text does not demand that here.

63. The answer is found in the nature of the restoration of Jerusalem and the time that project took, which was about a half a century.

64. The restoration of the Temple, which began with the decree of Cyrus in 537 BC, was not fully complete until the dedication in 516 BC, took slightly over 20 years.

65. The 7 weeks (49 years) refer to the passage of the actual period of time before Jerusalem was restored to its previous status, following the decree of Artaxerxes in 444 BC, and is noted separately.

66. While the walls were restored rather quickly, requiring only 52 days, the latter portion of our verse requires the restoration of the plaza and moat.
67. The first term bhor> (rehobh--plaza), comes from a root that is used primarily to refer to the breadth or expanse of something, or the width of an object, while our term is always used of a square, market place, or public meeting area.

68. The second term #Wrx' (charuts—moat) appears to mean that which is cut in or dug out, and refers to the fortifications beyond just the city wall.

69. Obviously, to completely excavate the damaged city and resore it to its previous state would require many years.

70. It is during these 49 years that Jerusalem is restored in times of distress.
71. The final phrase indicates that the rebuilding of the city did not occur under the most pleasant of circumstances, consistently testing the resolve of the people to get the job done.

72. This was the case from the beginning, as internal and external problems continually threatened the success of this venture.

a. External attacks.  Neh. 2:10,19, 4:1-3

b. Internal fears.  Neh. 4:11-14

c. Famine.  Neh. 5:2-3

d. Greed.  Neh. 5:7ff

e. Conspiracy.  Neh. 6:1-7

73. However, history validates the fact that the Jews were ultimately successful and the city was completely restored.

74. Now we will deal with the 7 weeks and the 62 weeks, or the first 69 weeks of the 70 weeks of Daniel.

75. We can date the terminus a quo as falling in April, 444 BC, and must look for a date that comes 483 years later.

76. One of the major issues that must be addressed is the length of a year as understood by Daniel.

77. It is evident that the Jews used a lunar calendar, and still do, that generally provides for 12 months of 29 or 30 days.

78. Prior to the flood, when the earth was upright on its axis, it is evident that Noah employed months that consisted of 30 days each.  Gen. 7:11,24, 8:3-4

79. It is clear from Daniel and the book of Revelation that the final portion of Daniel’s 70th week, a period of 3½ years, consists of 42 months, or 1260 days, making a year 360 days long.  Dan. 7:25, 12:7; Rev. 12:6,14, 13:5

80. There are other evidences in the book of Esther, as well as extra-biblical writers from Julius Africanus (240 AD), to Isaac Newton (late 17th century) and Sir Robert Anderson (1895 AD), that validate this truth.

81. Therefore, when we are dealing with the 490 years of Daniel’s prophecy, we must not read our knowledge into the passage (eisegesis), but calculate those years as Daniel would have, containing 360 days each.

82. The first portion of the prophecy deals with two periods, 49 years and 434 years, or a total of 483 years.

83. 483 years would then contain 5796 months, or 173,880 days. 

84. Realistically, the Jews recognized that the lunar calendar was not accurate and operate on a lunar calendar that is based on 19-year cycles, containing years that vary from 353-385 days.

85. Since we know that each actual solar year contains 365.24219879 days, we must simply divide 173,880 by this figure to calculate the actual number of years in 483 prophetic years into Julian calendar years.

86. Therefore, the 173,880 days of Daniel’s 69 weeks would translate into 476.06766298 years from the date of the command to restore and rebuild Jerusalem in April, 444 BC.
87. Since there is no year zero, 476 years from that time brings us into the year 33 AD, with the 483 prophetic years expiring at the end of Adar, the month that precedes Nisan.

88. It is very well attested that the public ministry of Christ lasted about 3½ years, beginning in the Fall of 29 AD and continuing until His crucifixion on April 3, 33 AD.

89. Without superfluous mental gymnastics, or wrangling about the day of the month, the 483rd prophetic year of Daniel’s prophecy ended by March 20, 33 AD (assuming a date of Nisan 1 for the date of the command to restore Jerusalem), and encompassed almost all of Jesus’ public ministry.

90. Further, even if the date of the decree from Artaxerxes came in 445 BC, this would still place the terminus ad quem in 32 AD, squarely during the public ministry of Jesus Christ.

91. In any case, the text in Daniel only says that Messiah the Prince must be present at the end of the 483 years, which He obviously was.

92. The date of March 20, 33 AD places us just 10 days before the Triumphal Entry, and just 2 weeks before the crucifixion.

9:26 "Then after the sixty-two weeks the Messiah will be cut off and have nothing, and the people of the prince who is to come will destroy the city and the sanctuary. But his end will come with a flood (suddenly); even to the end there will be war; desolations are determined.  

{waw + adv. yrex]a; after, behind—the sevens, sixty and two—m.s.adj. x;yvim' must reference the previous usage of this word in verse 25, and refers to the same definite person—Niphal impf. 3ms tr;K'  this form is used 22X, to be cut off, or cut down, like a tree, to cause something to cease, used of the death penalty, as here, Gen. 9:11; Lev, 17:14—waw + adv. !yIa; there does not exist, cf. Ex. 22:3 —pref. l + 3ms suff. “have nothing”—m.s.n. ~[; people—m.s.n. dygIn" leader, prince—d.a. +Qal act.part.m.s. awB—Hiphil impf. 3ms tx;v' to ruin, spoil or destroy, near antecedent is “people”, note usage in Dan. 8:24—waw + f.s.n. ry[i both the city—waw + m.s.n. vd,qo from 8:13-14 this term denotes the Holy Place, the Temple—waw + m.s.n.c. +3ms suff. #qe—pref. B + m.s.n. @j,v, 6X, to overflow, to engulf as a torrent—waw + prep. d[;-- m.s.n. #qe this is the only time this construction is used in the Old Testament—f.s.n. hm'x'l.mi war, warfare—Niphal part.f.s. #r;x' 11X, to cut or sharpen, to determine something, to be decisive, lit. having been determined or decided—Qal act.part.f.p. mmev' a destruction or desolation from some great disaster, ususally divine judgment}   
Exposition vs. 26

1. The prophecy continues now with another highly debated section, each aspect of which we will consider carefully.

2. The first problem is found in the phrase after the sixty-two weeks.

3. There are two schools of interpretation regarding this phrase; the continuous school that says the 70th week immediately follows the 69th week, and the gap school that states that there is an unspecified pause in the 70 week prophecy at this point.

4. Having demonstrated that the 62 weeks immediately follows the first 7 weeks, the logical conclusion would be that the 70th week immediately follows the first 69 weeks.

5. However, if that is the case, then all 70 weeks have already occurred and we can safely say that all the major purposes found in verse 24 must have been fulfilled.

6. Yet, these things have clearly not been fulfilled in history; history does not record that even the first purpose has been accomplished.

7. One can readily observe that the Jewish rebellion against God, as manifested by their continued rejection of His Messiah, is still in full swing.

8. Further, one cannot observe the current historical scene and come to the conclusion that we are experiencing everlasting righteousness.
9. The explanation to the problem is found in the fact that the text merely says after the sixty-two weeks, and does not say anything about the 70th week at this point in thet text.

10. This forces the interpreter to postulate a gap between the 69th and the 70th week, a gap of unspecified duration.

11. If that is the case, is there any evidence for inferring such an unspecified parenthesis between the 69th and the 70th week?

12. The first reason for recognizing a gap here is the natural reading of the text that says after the sixty-two weeks and does not reference the 70th week.

13. While western thought tends to have a passion for continuous chronology, the historical and prophetic sections of the Bible demonstrate that chronological gaps are not unusual.  

a. Gen. 1:1-2.  A gap of unspecified duration existed between original creation and the six days of restoration.

b. Gen. 2:25-3:1.  A gap of time existed between D+6 and the fall.

c. Ex. 2:15-3:1 contains at least 40 years.  Acts 7:30

d. Isa. 61:1-2 contains the time between the First and Second Advents, a fact that Jesus clearly understood.  Lk. 4:18-19

14. The next reason for recognizing a gap between the 69th and 70th week is found in Jesus’ teaching about the abomination of desolation, an event He references from Daniel 9:27, as being future from His day.  Matt. 24:15

a. Some have suggested that this refers to the time in 70 AD when the Romans entered the Temple and defile it with pagan symbols and Roman standards.

b. If that is the case, it does not and could not fall within the prophecy of the 70th week.

c. Assuming the weeks run consecutively, the 70th week would have ended sometime in 40 AD, 7 years after the 69th week.

d. This places the abomination of desolation, which must occur at the middle of the week, some 3½ years earlier, still outside of the 70th week.  Dan. 9:27

e. If the 70th week followed the 69th week, the abomination of desolation would have fallen in September, 36 AD, which it obviously did not.

f. Further, the abomination of desolation to which Jesus referred is an event that is to signal the Jews to abandon Jerusalem.  Matt. 24:15

1. First, the Jews did not generally abandon Jerusalem when they were fighting against the Romans; they tended to fight to the death.

2. Those that did attempt to leave the city after the siege began were captured and crucified in front of the walls as an example to others.

3. It was not until after the complete capture of Jerusalem and the destruction of the Temple in September, 70 AD that the Roman garrison brought their standards into the court of the Temple, placing them opposite the east gate and offering pagan sacrifices.

4. While this may be called an abomination of desolation, it comes too late to serve as a sign to vacate the city.

15. Third, the 70th week could not have transpired since we have not observed the fulfillment of the six purposes in verse 24.

16. Since the abomination of desolation must be within the 70th week, and no historical fulfillment has come to pass, it is imperative to recognize the interval of time that exists between the 69th and 70th week.

17. Therefore, to dogmatically assert that there cannot be a gap between the 69th and 70th week is refuted by a thorough study of the Bible, including an accurate understanding of what Jesus Himself taught.

18. Following the end of the 69th week, an event of apparently momentous proportions comes to pass.

19. The next problem that is encountered is the identification of x;yvim' (mashiyach—anointed/messiah) and the significance of his being cut off.
20. There are three possible interpretation that have been advanced about the identification of this person:

a. That Messiah the Prince in verse 25, the messiah of verse 26, and the prince of verse 26 are three different people.

b. That all three expressions are used to refer to the same person.

c. That Messiah the Prince of verse 25 and Messiah of verse 26 are the same person, and that the prince is a different person.

21. First, when the term anointed/messiah is used of people, it is used only of priests and kings.  Lev. 4; ISam. 24:7

22. If the first possibility is correct, one must find a king or priest in Jewish history, who lived between 33 AD (the end of week 69) and the present, whose death is so significant as to be referenced here.

23. Truly, Israel lacked a legitimate king during this time, (the Herodian family being notoriously corrupt and not actually Jewish) being fully under Roman domination until the destruction of the nation in 70 AD.

24. The priesthood was totally corrupt, as documented in any study of the gospels and Acts.  Matt. 16:21, 26:3,59, 27:1; Acts 4, 5:17, 9:14

25. Logically and historically, we cannot find anyone in Jewish history to whom we could legitimately apply this term and must dismiss the notion that this is a different messiah.

26. Further, this person would have to exist between 33-70 AD since the nation was exiled at that time and lost any king or priests.

27. If all three terms refer to the same person, Israel’s Messiah, verse 26 is very problematic, since the people of the prince who is to come would have to be interpreted as the Jews themselves.

28. One could hardly justify the interpretation that the Jews would be engaged in destroying their own capital and Temple of God!

29. Therefore, the second possibility must be rejected as well.

30. General grammatical and exegetical considerations would make the messiah of verse 26 identical with Messiah the Prince in the previous verse, whom we have demonstrated to be the Messiah.

31. Since, in the previous phrase, Messiah is anarthrous and our term is anarthrous, it is logical and consistent to believe them to be the same person.

32. Further, verse 25 references the appearance of Messiah the Prince, and it is logical to conclude that this verse references his disappearance from history.

33. Therefore, lacking any theological, grammatical, or historical reason to believe that the Messiah of verse 25 and the Messiah of verse 26 are different people, one must apply this term to its near grammatical antecedent.

34. Following the 62 weeks, Messiah is cut off.
35. This verb tr;K'  (karath—cut down or off) has occasioned much debate as well; however, when it is used in the Niphal with human objects, the clear nuance refers to physical death.  Gen. 9:11; Lev. 17:14; Ps. 37:9,22; Zech 13:8

36. While some would argue that the term is not referencing the death of Messiah, Isaiah 53:8 uses a synonym to describe the death of Messiah for the sins of the people.  

37. Because of His rejection and ultimate crucifixion at the hands of the Jews and Romans, the Messiah is next said to have nothing.
38. This phrase is problematic as well, since the expression wOl !yaew> (we’eyn lo) literally means and there does not exist to/for Him.

39. Generally, when this phrase is employed, it has a discreet subject that defines exactly what does not exist; however, in our case it does not.  Ex. 22:1; Lev. 11:10; Num. 27:4

40. Context is no help in this case since there is no noun in the vicinity that can rightly be supplied as the subject.

41. However, this expression is used in Exodus 22:2 and is correctly translated if he owns nothing.
42. It can be truly said that at the death of Jesus Christ, He owned nothing; in fact, He was buried in a borrowed grave.  Isa. 53:9; Matt. 27:57-60

43. After 3½ years of public ministry, countless miracles, and thousands of conversions, Jesus Christ ended his life abandoned by His followers, rejected by the nation at large, and crucified by the legal and religious establishment.

44. All that He should have rightly had as Israel’s Messiah was lost to Him at that time due to the negative volition of the Jews.

45. While it may not be immediately obvious, the next clause about the destruction of the city and the sanctuary is intimately connected to the fact that Messiah was cut off and had nothing.

46. In fact, in our verse the death of Messiah is made the prominent subject, while the fate of the city and the sanctuary are secondary, but dependant on the death of Messiah.

47. There is no theological disagreement here that the city refers back to the holy city in verse 24 and applies to Jerusalem.

48. The holy place, like the term city, has the definite article and it is easily documented as referring to the holy place in the Temple.  Ex. 26:33; IKings 8:10; IIChron. 29:5
49. During the final week of His life, Jesus Christ made repeated references to the fact that His rejection and murder and the destruction of Jerusalem had a cause and effect relationship.  Matt. 21:37-41, 23:29-38; Lk. 21:20-24

50. Instead of the glorious kingdom of Messiah, Israel received the complete destruction of their capital, their Temple, and the nation was again taken captive and dispersed because of their negative volition toward Messiah.

51. The agent of said destruction is found in the phrase the people of the prince who is coming.
52. The interpretation and meaning of this phrase depends primarily on the interpretation and identification of the prince.
53. Some have attempted to identify the prince of verse 26 with Messiah the Prince in verse 25.

54. While there is some limited grammatical basis for this, it must be noted that Messiah the Prince has already come and gone, as noted by the fact that He has been cut off, and cannot be considered as still coming.

55. The term dygIn" (naghiydh—prince) is anarthrous, but is made definite by the term aB'h; (habba’—the coming) according to Hebrew syntax.

56. From this title and the lack of explanation, it is evident that Daniel was already aware of the coming prince, and needed no further clarification.

57. We know from immediate context that the prophecy here was given to Daniel in response to his desire to understand the vision of chapter eight, which had been revealed some 10 years earlier.

58. In that chapter, Daniel was introduced to two princes/leaders/kings, who we have accurately identified as Antiochus Epiphanes and Antichrist, who was also familiar to Daniel from the dream/vision of chapter 7.

59. It is clear from a careful study of Daniel that his positive volition was stirred up by Antichrist and he desired to understand all he could about this person.

60. Based on his desire to know, God responded and rewarded him with more information about Antichrist than any of the Old Testament prophets.

61. Since we have only two potential princes from which to choose, and Antiochus does not fit historically into the 70 weeks prophecy, one is forced to conclude that the prince who is to come must refer to Antichrist.

62. However, it is not the prince who is to come that destroys the city; it is his people.

63. The coming prince refers to Antichrist, and from what we know of him, one could easily conclude that his people would have to refer to the Greeks.

64. However, in this case, the term people is anarthrous, and should be translated a people of the coming prince.
65. We know that the final world kingdom, which we have seen in the statue in Nebuchadnezzar’s dream and the beast of Daniel 7, has ties to two peoples.

66. This is seen in the fact that the final kingdom in Daniel 2 is partially comprised of iron, and the iron kingdom has been clearly and incontrovertibly identified as the Roman Empire.

67. The beast of Daniel 7:7 has ties to two of the metals in the statue, having teeth of iron and its claws of bronze.  Dan. 7:19

68. The bronze kingdom has been uniformly identified as the kingdom of Greece by all but the most bizarre interpreters.

69. Therefore, while Antichrist had his genetic roots in the nation of Greece at his first advent, he will have his political/military roots in the Revived Roman Empire at his second advent.

70. We have cleared demonstrated the connection between the final kingdom, the European Union and the Revived Roman Empire.

71. Since Antichrist arises from and carries out his agenda through the EU, they are called his people.
72. Since we are dealing with a political act of war, a military destruction, it is logical to conclude that his people would refer to those that support him.

73. History readily documents that the Romans were the agents God used to destroy Jerusalem and the Temple, with the ultimate destruction occurring in 70 AD.

a. The destruction by the Romans in 70 AD was due to their rejection of Messiah and the vengeance that God exacted on the Jews.  Lk. 21:22-23

b. The Jews fought against the Romans for over four years, between 66-70 AD.

c. The Romans built siege mounds around Jerusalem, just as Jesus had predicted.  Lk. 21:-24

d. After some six months, Titus Vespasian captured the city and slaughtered more than a million Jews.

e. Titus was minded to spare the Temple if the Jews would stop their resistance and sent word through Josephus on several occasions, to attempt to persuade his countrymen to quit fighting.

f. The Jews did not acquiesce and eventually set fire to the court of the Temple, which consumed the buildings and the Temple.

g. After Jerusalem was fully under Roman control, the Temple was burned and scavengers would turn over every stone to retrieve the melted gold.  Lk. 21:6

74. Thus, we have two events of great prophetic significance that occurred following the completion of the 69th week, but before the 70th week.

75. This obviously refutes those that dogmatically assert that there are no prophecies fulfilled in the Church Age.

a. The destruction of Jerusalem, which was prophesied by Jesus occurred in 70 AD.

b. The prophecy of the rise of monasticism occurred in the 3-4th centuries AD.

c. The regathering of Israel in unbelief has been fulfilled in our lifetime.  Ezek. 37

d. The rise of the uniformitarian evolutionists has come about in the 19-20th centuries.  IIPet. 3:3ff

e. The rise of England, the United States, Russia, and the Chinese communists clearly occurred in our dispensation.  Dan. 7

76. The next phrase has caused its share of problems and debates as well, which stems from the identification of the third person masculine singular suffix with the word #qe (qets—end).

77. Some suggest that the subject refers to the prince who is to come, while others see it as a reference to the sanctuary.
78. It cannot refer to the city of Jerusalem since the term city is feminine and would not be referred to by a masculine suffix.

79. The first issue that must be considered is how the term qets is used in the book of Daniel, where it appears some 15 times.

80. Since this prophecy is a direct result of the vision of chapter eight, we would have to consider the meaning of the term in that chapter.

81. It can be clearly demonstrated that in chapter eight the term is used to refer to the more distant end that finds its fulfillment in the history of Antichrist.  Dan. 8:17,19

82. In fact, when used without some qualifying preposition or other word, the most usual meaning in Daniel refers to the final time of the end.

83. That being the case, the suffix on this word must be referring to the prince who is to come and describing the end of his career.
84. Following the destruction of the city and the sanctuary, the text leaps through the centuries to the personal destruction of Antichrist at the hands of Messiah the Prince.
85. This is consistent with the study of any prohpetic literature; the interpreter must be mindful of the fact that very distant events many be found in a single verse.
86. The pretender is seen at the end for what he is; a pretender to the throne, lacking any real abilities to withstand the Son of God, one who will be dispatched with an overwhelming defeat.
87. The idiomatic phrase his end will come with a flood does not refer to a literal flood but an overwhelming judgment.  Isa. 8:7-8, 30:27-28; Jere. 47:2

88. This is in complete harmony with what we know of the destruction of Antichrist at the Second Advent; he will suffer an overwhelming and instantaneous defeat at the hands of the Son of God.  IIThess. 2:8; Rev. 19:19-21

89. Not only will the career of Antichrist come to a complete and sudden end; the time leading up to that end will be characterized by conflict.

90. The New American Standard mistranslates the last clause of this verse and it should read war is decreed, associated with desolations.
91. The verb #r;x' (charats—to cut, decide, determine, or decree) is very similar to the term %t;x' (chathak—decreed) that is used in verse 24.

92. Since both terms are used in the Niphal stem (the passive voice), one must identify the agent that determines that war will be a constant reality.

93. Since the first agent of verse 24 could only be God, it makes perfect sense to identify Him as the subject of this determination as well.

94. Further, since these things are determined/decreed by God, it should be obvious that warfare is a judgment on mankind that has been fixed by God.

95. Since we have established that verse 26 is dealing with the unspecified time between the 69th and 70th weeks, it follows logically that the decreed warfare occurs during this time.

96. In fact, Jesus Christ expressly declared that the time leading up to the end would be characterized by wars and rumors of wars.  Matt. 24:6-7

97. The entire Church Age, beginning with the warfare in Jerusalem and continuing to the present day has been plagued with one war after another.
98. Jesus made it plain that this was already understood and that the persistent warfare among the nations would eventually lead to a time of unparalleled tribulation.
99. The final term desolations deals with the normal course and consequence of warfare, the death and destruction that comes to lands and property, not to mention that deprivations that people endure.

100. When the term mmev' (shamem—desolations) is used in Daniel 9 in the Qal stem, it refers to the physical aspects of desolation/destruction.  Dan. 9:18,26,27

101. When it is used in the next verse in the Poel stem, it stresses the fact that someone has cuased the desolation/destruction.

102. The various destructions that are accomplished by God follow a rigid and fixed schedule, which is generally laid out in the book of Revelation.

103. While the normal course of events for our dispensation entails a significant amount of warfare, we must remember that the real interpretation of these verses focus on the Jews and the holy city.
104. Their history certainly corroborates war and destruction, beginning with the war with the Romans and continuing until today with insane Arabs.    

9:27 "And he will make a firm covenant with the many for one week, but in the middle of the week he will put a stop to sacrifice and grain offering; and on a wing of abominations comes one who makes desolate, which will continue even until a complete destruction, one that is decreed, is poured out on the one who makes desolate."  

{wc + Hiphil pf. 3ms rb;G" to be strong or mighty, to cause to be strong, to confirm—f.s.n. tyrIB. a covenant, an agreement or treaty—pref. l + m.p.adj. br; much or many—m.s.n. [;Wbv' a seven, a week—m.s.adj. dx'a, one seven = 7 years—waw + m.s.n. ycix] half or middle, from a verb to divide—d.a. + m.s.n. [;Wbv' the seven, the final seven years of the 490—Hiphil impf. 3ms. tb;v' to cause something to stop, to put an end to something—m.s.n. xb;z< a slaughter, a sacrifice—waw + f.s.n. hx'n>mi see notes on 9:21—waw + prep. l[;-- f.s.n.c. @n"K' a wing, used figuratively to portray strength, speed of flight—m.p.n. #WQvi abominations, abhorrent or detestable things—Poel part.m.s. mmev' a desolating or appalling one, stem here is factitive, habitual—waw, “even” + prep. d[; until, as far as—f.s.n. hl'K' end, completion, this phrase is used 5X, and means a complete or total devastation or destruction, II Kings 13:17,19; Ezra 9:14 are clear usages—waw + Niphal part.f.s. #r;x' grammatically, refers to end, which has been decreed—Qal impf. 3fs. %t;n" to drop down like water, to fall, to be poured out—prep. l[; + Qal part.m.s. mmev' the desolating or appalling one}
Exposition vs. 27

1. Although many differences of opinion have been observed throughout the interpretation of this prophecy, we now come to a verse that brings such divergence to a climax.

2. We have rightly concluded that this passage, while primarily referring to the history of the Jews and Jerusalem, definitely has a Christological focus that cannot be ignored.

3. At this point, among those conservatives that recognize the christological allusion in this passage, the division generally has been between amillennial and premillennial interpretations.

4. Here, the choice is clearly between a literal fulfillment, which requires a futuristic interpretation, or a gap between the 69th and 70th weeks; or, several other options that admittedly do not provide any clear fulfillment of the 70th week.

5. In opposition to the futuristic interpretation, at least four other views have been advanced throughout history.

a. The liberal view that the 70th seven is fulfilled in events following the Maccabean persecution, just as the first 69 weeks were.

b. The view of Jewish scholars and others that see the 70th week being fulfilled in the destruction of Jerusalem in 70 AD.

c. The view that the 70th week is an indefinite period beginning with Christ but extending to the end is often held by Amillennialists.

d. The 70th seven is seven literal years beginning with the public ministry of Christ and ending about three and one-half years after His death.

6. The fact that first view above is based on the premise that Daniel is a forgery and the prophecy is impossible, is rejected by anyone that accepts the authenticity of the Bible and the chronological notes in Daniel.

7. The problem with the second view is that the 70th week cannot be extended beyond 40 AD and rules out the destruction of Jerusalem as occurring in that week.

8. The third is simply ludicrous; anyone that allows for 69 literal weeks and then spiritualizes the 70th week to mean an indefinite length of time demonstrates some great intellectual dishonesty.

9. The fourth view, advocated by Philip Mauro and others, extends the 69 weeks to the time of Jesus’ baptism, with the 70th week simply expiring without any discernable notice.

10. The Achilles heel of their interpretations is that none of the above schools of thought provides for a literal fulfillment of the prophecy

11. Our contention is that prophecy must be literally fulfilled, or the study of such things is an exercise in arbitrary speculation and futility.

12. Having successfully identified each player in the drama that is decreed on your people and your holy city, we come to the concluding verse of this prophecy.

13. This verse, like all the others in this prophecy gives rise to exegetical and grammatical questions that must be addressed.

14. The immediate question that confronts the interpreter is the unnamed subject of the verb rb;G"  (gabhar—to make strong, to confirm): who makes the covenant with the many?

15. Grammatical considerations dictate that the subject refers back to the nearest antecedent and the last eligible antecedent in the Hebrew text is the prince who is to come.
16. Further, considering the fact that he was the subject of the last pronoun, which was attached to the term end in verse 26, there is no reason to postulate a change of subject at this point.

17. Some interpreters have problems at this point since they attempt to identify the prince who is to come with Titus Vespasian, the Roman leader that destroyed Jerusalem in 70 AD.

18. That problem arises because they do not pay careful attention to the grammar, which states that the people of the prince who is to come destroy the city, not the price himself.

19. Others attempt to refer the pronoun to Antiochus Epiphanes, in keeping with the idea that all this was fulfilled in the 2nd century BC.

20. Still others attempt to make the pronoun refer to Christ, suggesting that “it must be taken to refer to Christ because (a) the prophecy is all about Christ and this is the climax of it; (b) Titus did not make any covenant with the Jews; (c) there is not a word in Scripture about any future prince making a covenant with the Jews.”
21. My response would be (a) the prophecy is all about the Jews and the holy city, even though it references Christ; (b) Titus was never in view as the prince; (c) this passage is the word in Scripture that indicates that a future prince will make a treaty with the Jews.

22. The difficulty with all these above interpretations is that there is no clearly defined seven-year period of history that has fulfilled the last unit of seven in this prophecy.

23. Ultimately, the question facing any expositor of the text is what interpretation gives the most natural and intelligent explanation of the text.

24. If one does not consider this as a literal prophecy with a literal fulfillment, a variety of interpretations becomes immediately possible.

25. If the expositor desires to follow the text meticulously, there is really no alternative but to declare the entire 70th week to be future since there has been no seven-year period of history that fulfills the events that are recorded here.

26. Therefore, the prince who is to come consistently refers to Antichrist throughout this section, which is the normal premillennial understanding.

27. The premillennial view postulates that the reference to a future prince, who is identified as the Antichrist, refers to the one that will appear in history just prior to the Second Advent of Christ.

28. Amazingly enough, this same view is also held by such noted Amillennialists as Keil, Leupold, and others.

29. The next question that must be addressed is the party of the second part; who is the many that enter the covenant with Antichrist?

30. It has been noted that the vowel pointing in the Masoretic text, if it is correct, clearly indicates that the definite article is present and should be rendered the many.

31. There is almost uniform agreement that this term refers to the Jewish people, the subject of this prophecy.

a. Some see it as referring to Jewish believers based on Isa. 53:11.

b. Others see it as referring to the majority of unbelieving Jews since it is a treaty with the Antichrist.

32. The second view is correct since the vast majority of the Jews are negative and only a remnant will be spared.  Rom. 9:27-29, 11:1-5

33. While not explicitly referring to a covenant or treaty, Jesus, at the First Advent, prophesied about the Jews willingness to accept the Antichrist.  Jn. 5:43

34. He will make a treaty/covenant/agreement with the many that is specified here to last one seven, or a period of seven years.

35. The question that most interpreters do not stop and ask here is what are the terminus a quo and the terminus ad quem of the treaty.
36. The passage merely states the duration of the agreement and says nothing about when the treaty is ratified by the two parties.

37. Many interpreters mistakenly assume that this one seven is synonymous with the seven, which is found in the following clause.

38. The phrase which follows, in the middle of the week is a reference to the final missing week of the seventy weeks in this prophecy.

39. The only other time the definite article is used in the dating aspect of this prophecy is in relation to the sixty-nine weeks.
40. The definite article with the second use of seven in this verse is grammatical proof that the 70th week is in view.

41. This lone week is merely a reference to the duration of the covenant with the Jews that will be initiated by Antichrist during the 70th week.

42. While we are not given specific information about the time of the signing of this agreement, it seems logical to conclude that the length of it is of some significance.

43. We certainly know from previous revelation in the book of Daniel that Antichrist intends to assume the prerogatives of God and has a desire to change times and law.  Dan. 7:25

44. This treaty is an arrogant affront to the prophecy that there are only 3½ years until Christ returns and enters into an eternal covenant with His people.

45. It would be illogical and without foundation to assume that Antichrist will arrive on the scene instantly after the rapture and immediately execute a covenant with the Jewish nation.

46. He will have to spend the first portion of the 70th week establishing a base of power and demonstrating himself to be a formidable force, with which people must reckon.

47. Some have objected that Jews would never accept a Gentile as their Messiah; however, people fail to appreciate the depths of stupidity to which people will sink in their reversionism.

48. There must be some dramatic shift in the power structure of the world that would cause the Jewish nation to make an alliance with the leader of the EU.

49. The most dramatic prophetic event that occurs in the first half of Daniel's 70th week is, without a doubt, the destruction of the US by the Russians.  Rev. 18

50. Nothing will have more dramatic economic, military, political, and worldly ramifications than the sudden destruction of our nation.  Rev. 18:9-11,15-19

51. The Washington Institute for Near East Policy has stated that “Sympathy for the Jewish return to Palestine and support for the establishment of a sovereign Jewish state runs deep in American history.  Despite frequent conflicts over tactics between the America and Israeli governments, ties of religion, culture, ideals, and democratic values have long bound the two countries together.”
52. That being so, there was basically no relationship between the two governments during the first two decades of Israel’s national existence.

53. However, the turning point for the American government involvement with Israel came during the June 1967 war.

54. American-Israeli relations have had some difficult times, but by the end of Reagan’s second term, strategic cooperation on the military level had reached new heights.

55. Although we have been giving Israel military loans since 1959, we have gradually phased out the loans and shifted to grants beginning in 1984.

56. Since that time, we have averaged nearly $2 billion a year in military aid alone; and in 2001, our total aid package of $2.8 billion contained $1.98 billion for the military!

57. Israeli financial reliance on the United States is well documented; that nation of only 6 million people is the largest recipient of American foreign aid.

58. Further, US aid to Egypt (a nation of 65 million people) for keeping the peace with Israel has, for many years, consumed more than half of our bi-lateral foreign aid budget.

59. Between 1949 and 1998, the US gave Israel more foreign aid than it gave to all of the countries of the sub-Saharan Africa, all of Latin America, and all of the Caribbean combined—a total population exceeding one billion people.

60. In the 1997 budget, we gave a total of $5.5 billion in aid, grants, and loan guarantees to Israel, an astonishing $15 million per day, 365 days a year.

61. Politically, many changes in the world scene have practically made America the only ally that Israel possesses.

62. Starting in the mid-seventies, an Arab/Soviet/Third World bloc joined to form what amounted to a pro-PLO lobby in the United Nations.

63. These nations, which are all dictatorships or autocracies, have frequently voted together in the General Assembly to pass resolutions attacking Israel and supporting the PLO.

64. While most Americans may believe that the US can always be relied upon to support Israel, from 1967-1991, 82 resolutions and drafts dealing with Israel were voted on in the Council—69 of these were critical of Israel.

65. The US supported these resolutions 28 times, and abstained on 26 of the other votes, effectively joining the condemnations of Israel; hence, the US opposed Israel of 78% of these critical votes.

66. In spite of our rather questionable history in the United Nations, it is still exceedingly clear that the US is the greatest ally that Israel has.

67. The destruction of our nation comes just prior to the beginning of the Day of the Lord, and within a very short period, the Antichrist will swoop in and declare himself to be Israel's new savior.  Isa. 13:6,9

68. There is an angelic announcement, warning everyone in the US of the impending disaster, and instructing everyone to exit the country and return to the nation of his family’s origin.  Rev. 14:8; Jere. 50:16
69. The destruction will be announced for at least two years before it is actually executed in the third year of Daniel's 70th week, just prior to the mid-point.  Jere. 51:46

68. Within weeks or months at most, the treaty will be drafted, presented by the Antichrist, and ratified by the Jews.
69. In exchange for recognition as Israel’s messiah, the nature of the treaty will demand the cessation of all animal and grain sacrifices. 

70. While not explicitly stated, the Temple, which had been destroyed in verse 26, must have been rebuilt at some point and the offering system must have been reinstituted.

71. Therefore, we can dogmatically state that the Temple must be rebuilt and the Mosaic system of sacrifice must be resumed before the middle of the 70th week.

72. While the treaty may have been drafted while Antichrist was merely human, at the middle of the 70th week, he will be indwelled by Satan and will display himself in the Temple as God.  Rev. 13:4; IIThess. 2:4

73. This is foreshadowed by the actions of Antiochus Ephiphanes, which provides the frame of reference for the near fulfillment of the abomination of desolation.  Dan. 8:9-13, 11:31

74. At this point, Antichrist will drop all pretenses of peace and tolerance and begin an all out war to exterminate the Jews, who have been lulled into some false sense of security.  Dan. 8:25; Rev. 12:13, 13:7-10

75. The next phrase is familiar to most students of the Bible, and is referenced by Jesus at the First Advent.
76. The final decision regarding the interpretation of any Old Testament prophecy should not be made before any New Testament citations or allusions are taken into account.

77. Jesus made express reference to Daniel’s abomination of desolation in Matt. 24:15, using a phrase that occurs in Dan. 9:27, 11:31, and 12:11.

78. Therefore, one must determine which one is His exact point of reference.

79. It is almost uniformly agreed that Dan. 11:31 refers to the idol of Zeus that Antiochus Epiphanes placed in the Most Holy Place in the Temple in 167 BC.

80. Since Jesus was clearly referring to an event that was future from His time, this cannot be His point of reference since this event is past.

81. There is definitive proof that the abomination of desolation in Daniel 12 is found in the time of distress such as has never occurred, something that is obviously consistent with what Jesus called great tribulation, such as has not occurred.  Dan. 12:1; Matt. 24:21
82. Since there is no record of Antiochus ever making any treaty with the Jews, (he merely used force to attempt to Hellenize them) the reference in Daniel 9:27 must be identical with the reference in 12:11
83. Therefore, this abomination of desolation, clearly defined as occurring in the middle of the week cannot be made to refer to Antiochus Epiphanes and must refer to some future, unfulfilled event.
84. Coming, as it does, at the midpoint of the 70th week, it is the perfect sign to notify positive volition to get out of Jerusalem.  Matt. 24:15
85. Again, one must infer the regathering of Israel after their dispersion in 70 AD for this to make any sense.
86. The beginning portion of the phrase on a wing of abominations is admittedly difficult since this construction appears nowhere else in the Bible.

87. While many explanations have been put forth about the use of the term wing, the most natural sense of the preposition l[; (‘al—on, upon, on account of) is that it is introducing the explanation as to how things could get to this sad state.

88. The Jews have entered a covenant with Hell, supposing that this will protect them during the time of Jacob’s trouble.  Isa. 28:15,18-19

89. This is the pinnacle of their appalling rebellion against God; their history is riddled with various abominations, with this being the final straw.  Dan. 8:13 

90. The term #WQvi (shiqquts—abominations) means that which is unclean, that which is detestable or abominable, and always used in connection with idol worship.  Deut. 29:16; IKings 11:5

91. It generally refers to the idols themselves as being abhorrent and detestable in God’s sight, or the disgust He has toward their idolatrous rituals.  Isa. 66:3

92. In fact, two passages indicate that those that engage in such activity become as detestable as that which they worship.  Ps. 115:8; Hos. 9:10

93. The nuance of the noun @n"K' (kanaph—wing) seems then to refer to the overspreading or profusion of their appalling rejections of their God.

94. Their appalling/desolating rebellion will culminate in their treaty with Antichrist, which will eventuate in the Satan/man, the ultimate unclean bird, taking his seat in the Temple of God.

95. This is the final insult that the Jews cast at God; then the time of Jacob’s trouble, the ultimate time of judgment, begins for Israel.  Jere. 30:7; Joel 2:11; Dan. 12:1

96. This ultimate act of rebellion and idol worship on the part of the Jews is the basis for the appearance of Antichrist in history, a judgment on their negative volition.  IIThess. 2:11-12

97. The Antichrist is referred to here by the term mmev' (shamem—desolating one) since he is the one responsible for laying waste to the Temple.

98. This is not a physical destruction, but the ultimate act of desecration that causes the Temple, which was to be used only for the worship of God, to become the place where the worship of man is exalted.

99. For all that Antichrist accomplishes, for all his genius, political power, military prowess, computer ability, etc., one must never lose sight of the fact that he is just a man.
100. This is the ultimate act of rebellion that begins the Day of the Lord, the series of judgments over 3½ years that will make mortal man scarcer than pure gold.  Isa. 13:12; Ezek. 30:3; Joel 2:11; Amos 5:18-20; Zeph. 1:7 

101. This situation, in which the worship of the Satan/man will exist on a worldwide basis, will continue as the status quo until a complete destruction, one that is decreed, is poured out on the one who makes desolate.  Dan. 12:7

102. Observations on this destruction:

a. The various judgments that accomplish this destruction are recorded in the book of Revelation.  Rev. 6-19

b. The church is not present for any portion of Daniel’s 70th week since the rapture ends the Church Age and resumes the Age of Israel.  IIThess. 4:13ff; Rev. 3:10, 4:1

c. The destruction is accomplished by the Lord Himself, and He will not stop until it is complete. Isa. 10:20-23, 28:22; Dan. 9:27

d. It is part of the Divine decrees and is not accidental or caused by some series of circumstances.  Dan. 11:36

e. God continues to be righteous throughout the terrible judgments He levels on planet earth and its inhabitants.  Isa. 10:22; Rev. 15:3-4, 16:5-7, 19:2

f. The primary target of these destructive judgments is Antichrist, and mankind is cursed by association.  Dan. 9:27

g. These physical judgments/destructions are Divine retribution on the world, and the Jews particularly for their rejection of Messiah and acceptance of Antichrist.  Jn. 3:19; Isa. 5:20

h. The purpose of the last half of Daniel’s 70th week is to completely shatter the power of the holy people.  Dan. 12:7

i. However, the Jewish propensity to trust in anything and anyone but their Messiah will have to be completely crushed.

j. At the time when they have completely lost any ability to resist their enemies, their Messiah will return as the conquering hero that they will so desperately need.

103. The utter and overwhelming destruction of Antichrist at the Second Advent is the subject of a number of passages. Dan. 7:13, 9:26-27; Rev. 19:20

104. With the destruction of Antichrist, the devastation of the human race, and the judgments of the Day of the Lord, the six purposes of God for the Jews will be fulfilled.
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